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Preface 
 
 This paper is an offshoot of my “Tracking the Sleeping Bear,” a study of legends about Sleeping 
Bear Dune and the Manitou Islands, their provenance and contexts. As I started to think about these 
legends more from the perspective of an historian than that of a folklorist, I realized there was a need 
for additional research into how Odawa and Chippewa came to inhabit Northwest Michigan, prior to 
the 1836 land cession treaty, a topic that has only been touched upon in passing by scholars whose 
main interests lay elsewhere. 
 Native oral historians told of battles for control of the West Michigan coast and of division of the 
territory between Odawa and Chippewa. Oral histories, like written documents, can be confused and 
confusing, and sometimes the telling of a good story or promoting special-interests takes precedent 
over facts. But their careful, critical, examination, and comparison with what is known from written 
documents, can provide a more complete picture than either oral or written history by itself. 1 
 
Chusco-Schoolcraft and Assikinack’s Oral Histories 
 
 Chusco, originally from L’Arbre Croche (Little Traverse Bay), and others provided Schoolcraft with 
information about these battles, which he published, using his scholar’s voice, in the first volume of 
Historical and Statistical Information (1851): 2 
 

 At the earliest dates remembered in their traditions, the Attawas, or Ottawas, occupied the St. 
Lawrence, and afterwards the chain of the Manatouline islands of Lake Huron. This lake was early called, 
and is still known to the Algonquins as, Ottawa Lake…. 
 Ottawa and Chippewa tradition represents these tribes at first as coming into hostile collision, as a 
nation, with a people who appear to have been their predecessors in the lakes. This collision we first hear of 
on the inner shores of the island of Portagunasee [Drummond], and on the narrow peninsula of Point 
Detour, Lake Huron…. They fought and defeated them at three several [sic] places, and drove them west. 
To this primitive people, who appeared to rule in the region about Michillimackinac, they gave the name of 
Mushkodains, or Little Prairie Indians. Chusco, an aged Ottowa of Michillimackinac, invariably used the 
word in its diminutive and plural forms, namely, Mush-ko-dains-ug; that is to say, People of the Little Prairie. 
He spoke of them as the people whom the Algonquins drove off, and he invariably referred to them when 
questioned about ancient bones and caves, in the region of Michillimackinac. They had magicians for their 
leaders. Their war-captain escaped, the tradition says, under-ground, in the battle at Point Detour. They fled 
on this occasion up the coast to Michillimackinac, and so, by degrees, into Lake Michigan by its eastern 
shores, whence their traditions follow them as far south as the Washtenong, called Grand River by the 
French. These Mushkodains they represent as powerful and subtle, and excelling themselves in arts and 
necromancy. They deposited the human bones, he said, found in caves at Michillimackinac. They are the 
authors of the trenches filled with human bones on Menissing or Round Island, in Lake Huron. The Ottawas 
attribute to them the small mounds and the old garden-beds in Grand River Valley, and at other places, and, 
in short, they point to them for whatever in the antiquities of the country they cannot explain or account for.  
 [...] Algonquin tradition, as given by the Ottowa chief, Ke-wa-goosh-kum, in 1821, represents the 
separation of the Chippewas, Ottawas, and Potawatomies to have taken place in the vicinity of 
Michillimackinac. Chusco, the jossakeed [medicine-man], who died in 1838, makes the Ottawas, with a very 
pardonable vanity, to have been the most valiant tribe in the war against the Prairians or Muskoda men. 
Ishqua-gonabi, chief of the Chippewas on Grand Traverse Bay, and a man knowing traditions, denotes the 
war against muskoda men or dwellers on Little Prairie or Plains, to have been carried on by the Chippewas 

 
1 Thanks to Mark Smith of Leland for encouraging me to separate out and expand the oral history section of the earlier work 
(where it was overkill) to make it more coherent. Some of the oral history was retained in “Tracking the Sleeping Bear” for the 
purposes of that essay, so if reading both pieces, expect some repetition. 
2 Henry Rowe Schoolcraft, Historical and Statistical Information, Respecting the History, Condition and Prospects of the 
Indian Tribes of the United States, Part I (Washington, Government Printing Office, 1851, pp. 306-308). 
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and Ottawas, and in this manner he accounts for the fact that villages of Chippewas and Ottawas alternate 
at this day on the eastern shores of Lake Michigan. Ossigunac, an Ottawa chief of note of Penetauguishine, 
says that the Ottawas went at first to live among the men called the Potawatomies, about the southern 
shores or head of Lake Michigan; but the latter used bad medicine, and when complained of for their 
necromancy, they told the Ottawas they might go back towards the north if they did not like them. They had 
made a fire for themselves. This is the sum of what I have been able to glean about the predecessors of the 
Algonquins of the Lakes. 

 
 In the midst of reporting what he had learned from his informants, Schoolcraft inserted his own 
speculations: 3 
 

 Who these Little Prairie, or Fire Indians were, is uncertain. Are we not to regard them as the lost 
Mascotins of the early French writers? Were they not contemporary in the Lakes, with the Assigunaigs, or 
Bone Indians, spoken of by the western and Lake tribes? 
 No reasonable doubt can exist on this subject. They are names ever in the foreground of Algonquin 
history, and these people appear to have fought for the possession of the Lake country. By them the ancient 
ossuaries were probably constructed; and we have considered the facts in vain if they were not the nations 
who worked the ancient copper-mines on Lake Superior. They appear to have passed south by the present 
sites of Grand River and Chicago…. 

 
 By the time Schoolcraft produced the sixth volume of his Congressionally authorized series 
(probably with his second wife, Mary Howard Schoolcraft, deeply involved in the work), the scholarly 
voice had been replaced by the storyteller and his speculations, notably about the Bone Indians, were 
treated as fact: 4 
 

 Prior to the flight of the Wyandots from the St, Lawrence [sic], a nation of Algonquin lineage, called by 
old writers Uttaws, or Attawas, and modern ones Odawas, or Ottawas, resided on the chain of islands, in 
Lake Huron, called Manitoulines, or Islands of the Great Spirit…. At the same time, another leading tribe, of 
adverse lineage, called Assegun, or Bone, Indians, resided on the upper parts of the lake. Their council fire 
and tribal seat were established on the island of Michilimackinac. They occupied St. Ignace, and also the 
north shores of the lake, as low down as the influx of the St. Mary’s River; and they likewise extended their 
possessions westward and northward along the shores and islands of Lake Michigan. 
 To their position on the Manitoulines, the Ottawas refer, as the oldest traditional point of their history. 
Personal bravery, united with the power of performing miraculous or extraordinary feats, through the 
influence of necromancy, were the great objects of attainment, and formed a theme for boasting among their 
heroes. The origin of the tribe they attribute to a renowned personage, whom they called Sagima. Sagima 
had been celebrated, during his prime, for deeds of prowess and wisdom, and for his great spiritual power. 
But he was now tottering under the weight of his accumulated years; his brethren had classed him as an 
Akiwazi, or one long above ground…. 
 Sagima resided with his wife, and had four sons, namely, Wau-be-nance, Waba, Gitchey Wedau, and 
the youngest, named after himself, Sagima…. It is of the feats of the latter…that tradition speaks; for he was 
not only the pride of his parents, but was also endowed with all the intrepidity, wisdom, and magical power 
of his father. In his youth, he was noted for his eccentricities, and fool-hardy exploits; when he reached the 
period of manhood, he evinced great powers of endurance, frequently fasting ten days, and, after tasting a 
little food, again renewing his fast; and when his future guardian spirit was revealed to him, it was the Great 
Serpent, or Gitchie Kinabik, who lives under the ground and water. 
 At this time, the Asseguns began to trespass on the territory of the Manitoulines, and killed some of their 
people. A war with the tribe was the result. Accompanying the warriors, at first as a young volunteer, and 

 
3 Schoolcraft, Historical and Statistical Information, Part 1, p. 307. Only Schoolcraft, or those following his lead, tried to 
equate the Assigunaigs with the Mascouten or to locate them at Mackinac. William Jones speculated Assegun was really 
Ashigan (largemouth bass). See “Assegun,” in Frederick Hodge, ed. Handbook of American Indians North of Mexico 
(Washington, Smithsonian Institution, Bureau of American Ethnology Bulletin 30, 1907-1910, vol. 1, p. 102). I have purposely 
separated Schoolcraft’s speculation, because it has persistently been taken as if from his informants. 
4 Henry Rowe Schoolcraft, History of the Indian Tribes of the United States, Part VI (Philadelphia, J. P. Lippincott, 1857, pp. 
202-204). On the role of Mary Howard Schoolcraft, see Chase S. Osborne and Stellanova Osborne, Schoolcraft, Longfellow, 
Hiawatha (Lancaster, Pa., Jacques Cattell Press, 1942, pp. 546-547). 
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concealing the great powers he felt conscious of possessing, Sagima performed feats that drew all eyes 
upon him. He soon became an efficient warrior, and, in the end, was the deliverer of his country. In this 
contest, the Manitoulines were aided by the Odjibwas, or Chippewas of English History. The first great battle 
with the Bone Indians was fought on the peninsula, called by the French, Detour. Sagima then pursued his 
enemies westward to their entrenchments, on the north shore, near some mounds and bivouacs, the 
remains of which are still to be seen, northward of St. Igance. From this position, he dislodged them, and 
took possession of the territory up to point St. Igance, where the war was terminated, and the Asseguns, 
crossing the strait to a headland, called Piqutinong, the locality where old Fort Michilimackinac was 
subsequently built by the French, there formed a village. Having conquered the country of St. Ignace, the 
Odawas gradually withdrew from the Manitoulines, and located their tribal seat at St. Ignace. The following 
spring the Asseguns crossed over and killed an Ottawa woman, who was planting corn. Sagima raised a 
war party, and crossed the strait to the Assegun village, which was found to contain only old men, women, 
and children, the warriors having gone up the Sheboigan…. Sagima followed their trail, discovered their 
canoes hid in the overhanging bushes, and waylaid them in a shallow, sandy bay. The returning Asseguns 
were attacked at a disadvantage, and a dreadful massacre followed. After this defeat, the Asseguns fled to 
the eastern shores of Lake Michigan; but they were finally pursued south to the banks of the Washtenau, 
called by the French, Grand River. This formed the limits of Ottawa conquests, and thence they returned to 
their tribal seat at St. Ignace. The Chippewas, who had been their confederates in this war, settled on Grand 
Traverse Bay, and at some other locations to the westward, where the two tribes still reside in interealated 
[sic] villages. 
 During the prosecution of this war, on the shores of Lake Michigan, the Ottawas and Chippewas 
became involved in a quarrel with a tribe called by early writers, Mascoutins, a term, apparently, derived 
from Mush-co-dains-ug, or Little Prairie Indians. These Indians appear to have allied themselves with the 
Bone Indians. Chusco…attributes to them the old cleared fields, and the mounds on the Michigan coast, 
particularly those on Grand River. From this period the Asseguns and Mascoutins were confederates. The 
Ottawas and Chippewas, as soon as practicable, pursued them beyond Washtenau river to Chicago, 
whence they fled to the south and west; hence no further trace of them can be found in the Indian traditions. 

 
 Comparing these two versions, as well as knowing that extensive changes were made to 
Schoolcraft’s later works (not that his earlier works can be read uncritically), there is little of value in 
the latter, with the exception of the mention of Sagima, father and son, which presumably came from 
some unidentified, authentic, source. 
 The only other reference to “Asseguns” (Assigahnayak), possibly a totemic group, was in Francis 
Assikinack’s 1857 presentation, which briefly mentioned war with the Mushkodensh, although his 
primary concern was explaining intertribal warfare: 5 
 

 It may be proper to state that the Odahwah Indians are the tribe to which I myself belong. Some 
members of this tribe now reside on the Manitoulin Island in Lake Huron; others on the shores of Lake 
Michigan, in the State of the same name. The Odahwah settlement in that State is about forty miles in a 
south-westerly direction from the strait of Michinimakinang, which unites Lakes Michigan and Huron. That 
territory was wrested from the Mushkodensh tribe by the Odahwahs some two hundred and fifty years ago, 
and held by them until it was surrendered to the American government so recently…. 
 To give an idea how numerous the tribes were I shall name here a few, viz.: The Wahbahnahkiang, 
Nodoweg, Odushkwahguhmig, Assigahnayak, Obahnongoog, Omissahgig, Ojahwahnoog, Omahmeeg, 
Odahgahmeeg, Odahwahg, Ojibwag, Mushkodenshug, Omahnomineeg, Winibigoog, Osahgeeg, 
Podawahdahmeeg, Kigahboog, Nahdowassiwahg, Nabahgindibag, Oshushug, Kahshkahshkiang, 
Ahkowawigiwashmahg, Mahkahdaonahsahdahyang, Tchiboyahnug, and others, which I think it would 
require an extra sheet to enumerate. Each of these tribes had to maintain a small sovereignty of its own and 
for its own use. The members of the neighbouring tribes had no right to go beyond the limits of their 
respective districts on their hunting excursions, and encroach upon that belonging to others. Any hunter that 
was caught trespassing upon the rights of other tribes, or taking beaver in the rivers running through their 
lands, was in danger of forfeiting his life on the spot for his rashness, and had much to do to elude his 
pursuers, if he was fortunate enough to escape their deadly weapons in the first hostile encounter. Things 

 
5 F. Assikinack, “Legends and Traditions of the Odahwah Indians,” The Canadian Journal of Science, Industry, and Art, 3, 
1858, pp. 115, 117-119. 
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went on in this manner until the several states were obliged to declare open hostilities against each other in 
order to protect their rights the better. From this time they were engaged in constant warfare, more 
particularly against their immediate neighbours. The Indians say, this warlike attitude among the various 
tribes in the old times was occasioned rather by the force of circumstances than by the mere love of 
slaughter or warlike enterprise; that it was not altogether a war of extermination or conquest, and it would 
appear from their statements that the practice of carrying on cruel exterminating wars was adopted after the 
discovery of America by the Europeans. In fact, it was introduced by them, and great care was taken in their 
treaties with the Indians to induce them to adopt this sanguinary policy as a punishment to be inflicted upon 
any offending tribe…. The warfare then in which the Indian tribes were constantly engaged previous to the 
discovery of America in the fifteenth century, was begun and carried on for the sake of self-preservation. For 
such a state of things was considered necessary, inasmuch as a universal peace would have given too 
much liberty to the hunters, who would have overrun the country and in a short time killed off the animals, 
upon which the whole population depended for their chief subsistence and clothing. But the keeping up of 
hostilities by the various tribes against one another had the desired effect of preventing trespass upon their 
rights respectively, and causing their respective members to avoid as much as possible the frontiers for fear 
of meeting an enemy. The borders being thus left unmolested by the restless hunter, they were looked upon 
as neutral grounds, where the animals might resort and breed freely, whence the neighbouring districts 
might be supplied with game in abundance for the use of the inhabitants. 
 These are the reasons assigned by tradition for the continual wars carried on among the Indian tribes in 
the early times. By the way, it is curious to notice, that tribes whose territories were far separated from one 
another were, in many instances, upon the best possible terms. 

 
 Both Chusco and Assikinack identified the Mascouten, to use the conventional spelling, as the 
enemy of the Odawa. There were several different spellings, pronunciations, and perhaps variants 
from related Algonquian languages, as well as a completely different name applied by speakers of 
Huron (Iroquoian) dialects, but they are all for the same people. In Ojibwe-Odawa, Mashkodens 
means small prairie (Mashkode, prairie, with diminutive ending, -ens), perhaps with -sh as a 
pejorative. 6 
 
Chief Blackbird’s History 
 
 Chief Blackbird’s account of war with the Mush-co-desh, as he called them, was in multiple parts 
and included his own speculations, as well as what he had presumably learned from Odawa oral 
historians: 7 
 

 The south side of the straits, which now constitutes Emmet, Cheboygan and Charlevoix 
counties, our tradition says, was exceedingly thickly populated by another race of Indians, whom the 
Ottawas called Mush-co-desh, which means, “the Prairie tribe.” They were so called on account of 
being great cultivators of the soil, and making the woodland into prairie as they abandoned their old 
worn out gardens which formed grassy plains. It is related, this tribe was quite peaceable, and were 
never known to go on a warpath. The Ottawas of Manitoulin had joined hands with them as their 
confederates. They called each other “brothers.” But on one of the western war trips of the great 
Saw-ge-maw, who existed about the time America was first discovered by white men, he met with 
great disaster, as many of his warriors were killed; so on returning homeward with his remaining 
survivors, they crossed Little Traverse Bay in a canoe and approached the shores of Arbor Croche 
at the place now called Seven Mile Point, where there was a large village of Mush-co-desh. Saw-
ge-maw said to his few warriors, “Let us take our sad news to our relations the Mush-co-desh.” So 
as they approached the shore they began to make an unearthly wailing noise, according to the 
custom of the Ottawas, which was called the death song of the warriors. When the Mush-co-dish 
heard them they said to one another, “Hark, the Ottawas are crying. They have been marauding 

 
6 “[Mascuoten appears] to mean ‘person (people) of the (small) prairie(s)’” (Ives Goddard, “Mascouten,” in Bruce Trigger, 
ed., Handbook of North American Indians, Volume 15, Northeast, Washington, D.C., Smithsonian Institute, 1978, p. 672). 
See also “Mascoutens,” in Hodge, ed. Handbook of American Indians North of Mexico, vol. 1, pp. 810-812, which lists many 
variants for the name and their sources. 
7 A. J. Blackbird, History of the Ottawa and Chippewa Indians of Michigan (Ypsilanti, 1887, pp. 90-92). 
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among some tribes in the west; but this time they have been worsted—good enough for them. See, 
they are coming ashore. Let us not permit them to land.” So instead of preparing to join in their 
mourning, as would have been proper, they rashly determined to express their disapproval of the 
marauding expeditions and their contempt for those who engaged in them. Before Saw-ge-maw had 
fairly touched the beach, parties of Mush-co-desh ran down to the shore with balls of ashes 
wrapped up in forest leaves and with these they pelted Saw-ge-maw and his party as they came 
ashore. This treatment dreadfully provoked Saw-ge-maw, and the insult was such as could only be 
wiped out with blood. He told his warriors to pull homeward as quickly as possible. “We will come 
back here in a few days; we will not have to go so far again to look for our enemies.” Arriving at 
Manitoulin Island, he immediately prepared for a great war. After they were completely equipped, 
they came back to the southern peninsula of Michigan, stealthily and carefully landing at the most 
uninhabited part of the shore. They then marched to one of the largest villages of Mush-co-desh, 
which was situated between Cross Village and Little Traverse, in a beautiful valley in the northern 
part of the township now called Friendship. Arriving late in the afternoon within view of the village, 
the Ottawas hid in ambush. One of the old women of the Mush-co-dosh was going through the 
bushes looking for young basswood bark from which to manufacture twine or cord. She came right 
where the Ottawas were lying in ambush. She was terribly surprised, but the Ottawas persuaded 
her not to reveal their presence by telling her they would give her a young man as her husband, 
pointing to one of the best looking young warriors there. They told her, early in the morning they 
were going to fall upon the village and kill every one of the Mush-co-desh, but when she heard the 
war-whoop she must run to them and she should not be killed but be protected. The foolish woman 
believed and kept the secret. Early in the morning the war cry was heard, and she ran to the 
Ottawas to be protected, but she was the first one to be slain. It was indeed a terrible calamity for 
the Mush-co-desh. At the beginning of the noise of massacre, the chief of the Mush-co-desh ran 
forward and screamed loud as he could, saying, “O! My father, Saw-ge-maw, what is the cause of 
your coming upon us so suddenly with death, as we have never wronged your race?” “Have you 
already forgotten” said Saw-ge-maw triumphantly, “that you have greatly insulted me on your 
borders? You have pelted me with ashes when I was lamenting over the loss of my braves.” When 
the Mush-co-desh saw they could not prevail on Saw-ge-maw, nor could withstand an adversary so 
formidable and such well prepared warriors, they endeavored to flee, but they were overtaken and 
slaughtered. Only the swift-footed young men escaped, taking the sad message to other villages of 
Mush-co-desh, and as fast as the news reached them they fled with their women and children 
toward the south along the shore of Lake Michigan, and continued to fly, although they were not 
pursued by the Ottawas, till they reached the St. Joseph River, and there they stopped, and formed 
a union village, and began to cultivate the soil again.  
 The tradition says this was the greatest slaughter or massacre the Ottawas ever committed. 
The inhabitants of this village were probably from forty to fifty thousand. There were many other 
villages of Mush-co-desh of minor importance everywhere scattered through the northern part of the 
southern peninsula of Michigan. Where this doomed village was situated is yet to this day distinctly 
visible, as there are some little openings and trails not overgrown by the forest. 
 Soon after this the Ottawas abandoned their island and came over and took possession of the 
country of the Mush-co-desh. Most of them settled at the place now called Magulpin's Point, where 
the present lighthouse is situated, near old Mackinac.... 

 
 There is no way to confirm the motivation Blackbird gave for antipathy toward the Mush-co-desh 
nor the battle details. The version in Dr. Leach’s A History of the Grand Traverse Region, although 
published before History of the Ottawa and Chippewa Indians, must have been taken directly from 
Chief Blackbird, only differing in a few details (most importantly noting that the Ottawa were returning 
from a war raid against the Sacs in Wisconsin and leaving out Saw-ge-maw), flourishes excepted: 8 
 

 … Living in the principal village of the Mush-quah-tas, was an old man and his two married 
sons. Whether the old man, hearing of the affair at Seven-Mile Point, shrewdly surmised that the 
insulted Ottawas would seek a bloody revenge, or, as the tradition seems to imply, was impressed 

 
8 M. L. Leach, A History of the Grand Traverse Region (Traverse City, Grand Traverse Herald, 1883, pp, 7-8, see the 
complete account, pp. 4-9). John C. Wright took his version in The Ottawan (Lansing, Robert Smith & Co., 1895, pp. 7-11) 
directly from Dr. Leach then adapted it for Stories of the Crooked Tree (Harbor Springs, 1917, pp. 17-19). 
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with a true prophetic presentiment of coming evil, he faithfully warned the people that their village 
would soon be overwhelmed by enemies, and earnestly counselled retirement to a place of safety. 
Finding his counsel disregarded, he, with his sons and their families, removed to the shore of Little 
Traverse bay, fixing his temporary abode near the present site of Harbor Springs…. 
 It may have been that a calm summer's night had nearly passed away. The first faint glimmering 
of light in the east heralds the approach of morn. The village of the Mush-quah-tas is still wrapt in 
slumber. The sleeping mother gently clasps her baby to her breast, unconscious of approaching 
danger. The maiden dreams of her lover; the young man of glorious feats of the chase or of war. 
The old brave lives over again the experiences of the youth or dreams of the happy hunting ground 
to which he is hastening. Dark forms, crouching in the shadows, are stealthily approaching, on this 
side a long line of Ottawa braves, on that their friends and allies, the Chippewas. The lines close 
round the doomed village. Some of the crouching figures are already at the very doors. So 
noiseless and stealthy has been the approach that not even the watchful dogs have been alarmed. 
Suddenly there bursts upon the night air a sound to make the blood curdle, a deafening chorus of 
demoniac yells, as if uttered in concert by a legion of frantic furies. Full well the startled Mush-quah-
tas know the fearful import of that sound, the war whoop of their enemies. Full well they know there 
is no avoiding the death struggle. The old brave reaches for his war club, and the young man strings 
his bow, but their assailants are quick and powerful, and the stone hatchets are wielded with terrible 
effect. Crushed and mangled they go down, slain but not conquered. The maiden covers her face 
with her garment and quietly bows her head to the fatal blow. The mother loosens her clasp of her 
frightened infant, seizes the nearest weapon, and, with the fierceness of a tigress at bay, springs 
upon her foes. Her blows tell, but fierceness cannot long avail against strength and numbers. She 
falls mortally wounded. Her dying eyes are turned lovingly upon her child. A brawny warrior seizes it 
by the feet, whirls it high in air, dashes it with crushing force upon the earth, and flings its bleeding 
and lifeless body upon its mother's bosom. The surprised Mush-quah-tas, taken at a disadvantage, 
make a brave fight, but victory does not long waver in the balance. As the sun rises upon the scene, 
all the inmates save one of that doomed village lie stark and bloody on the ground, or are being 
consumed in the rapidly-burning wigwams. The revenge of the insulted Ottawas is complete…. 

 
 In 1946, Susy Shagonaby remembered a brief version that had Dakota as the enemy: 9 
 

The Ottawas were fighting the Dacotahs in Wisconsin. As the Ottawas returned in their canoes, after being 
defeated, some of the Mascoutens in their village near the present sit of Cross Village stood on the lake 
shore and laughed at them. The Ottawa warriors were so angry, they fought their Mascouten neighbors, 
killing everyone but a young couple who were lovers. The young couple were the only ones of the entire 
village to escape. They fled to East Mountain not far from Harbor Springs. The place where the battle was 
fought was at the "Indian Gardens" at Cross Village, where arrowheads, axes, etc., may still be found. 

 
Version from The History of Grand Traverse and Leelanau Counties: 
 
 Although she did not cite sources, Seddie Powers Smith, daughter-in-law of Reverend George 
Smith, seems to have obtained at least part of her information independent of Blackbird and Leach: 10 
 

 According to the most reliable traditions the remnant of the tribes of Indians which still remain in 
Leelanaw county and other parts of the region first acquired possession of the country nearly two hundred 
years ago. The fact is very well established that in the year that Quebec was founded by the French, 1608, 
a party of Indians belonging to the Chippeways, which then inhabited Grand Manitoulin Island on the 
northeastern coast of Lake Huron, set sail in canoes in search of the white settlements on the St. Lawrence, 
being led to undertake the enterprise by the dream of one of the old men of the tribe, who informed them 
that a strange people from the region of the sun had appeared on the banks of that river…. When they at 
length arrived opposite the site of the present city of Quebec they discovered the French, who invited them 
to land and treated them in a friendly manner, furnishing them with clothing such as they themselves wore, 

 
9 Jane Ettawageshik, “Three True Tales from L’Arbre Croche,” Midwest Folklore 7, 1957, p. 40. 
10 Elvin L. Sprague and Mrs. George N. Smith, Sprague's History of Grand Traverse and Leelanau Counties, Michigan (B. F. 
Bowen, 1903, pp. 221-222. Sprague’s History did borrow heavily from Leach, but there are enough differences in the 
depiction of the Odawa-Mascouten war to treat it as an independent account. 
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and giving them fire-arms and merchandise in exchange for furs. The Indians were highly pleased with the 
treatment they received and after remaining some days, went home, having promised to return soon and 
bring with them a quantity of furs, which the French agreed to purchase. In this way a trade of considerable 
magnitude sprung up between the French and the boldest and most energetic of the Chippeways, who in 
their frequent voyages between their country and Quebec, learned something of the manners and customs 
of civilization, which they appear to have made use of to good advantage, as in time they gained a decided 
superiority over those Indians who remained at home and took no part in these commercial expeditions and 
transactions. 
 The envy of those who remained at home and took no part in this commercial trade with the French was 
soon aroused to such a degree that the traders were finally compelled to abandon the Great Manitoulin 
Island. Upon their separation from the rest of the tribe they took the name of Ottawas and located on 
Mackinaw Island and on the main land south of the straits. 
 After becoming well established in their new home they made excursions to the south and in the 
neighborhood of what is now Cross Village…encountered a hostile tribe of the Prairie Indians, who then 
occupied the Grand Traverse region. A fierce battle ensued, in which the Prairies were overcome and fled. 
The Ottawas followed up the advantage which they had gained principally by means of firearms they had 
obtained from the French and which their adversaries did not possess. 
 They pursued the Prairies to Sleeping Bear Point…and again attacked and repulsed them with 
considerable loss, so that they were compelled to fly with such precipitance as to, leave much of their camp 
equipage behind. They were hotly pursued by the Ottawas until they reached Pere Marquette, where they 
were hemmed in on a narrow point between Lake Michigan and Marquette lake, and where the final and 
decisive battle was fought, resulting in the almost total distinction of the Prairies, a few only escaping by 
swimming the river. The Ottawas were thus left in the undisputed possession of the country. 
 In a course of time a reconciliation took place between the Chippeways, which was then one of the most 
numerous and powerful tribes of the northwest, and the Ottawas, by which the former were allowed a joint 
occupancy of the Grand Traverse region with the latter, and the two tribes have continued to dwell together 
to the present time…. 
 The late Rev. George N. Smith, a missionary among the Indians at Northport…tells of having visited the 
place of the battle at Sleeping Bear and found there buried in the drifting sands the clay kettles set upon 
stones, as they had been left by the Indians in their flight. 

 
 In his diary for July 3, 1852, Rev. Smith wrote: 11 
 

... We rowed to the S shore of [Sleeping Bear] bay then towed to the Point when we met so strong SW wind 
that we were obliged to haul out and pitch tent.... There are evident signs here of there having been an 
Indian Village here before Europeans settled the country, at least before the Indians were supplied with iron 
and brass kraft kettles for we find here a great many pieces of the ancient Indian clay kettles apparently left 
on the fires and gone to decay as thus left. For some of them we find on such stones arranged in circles to 
support them while heating. Signs of fire being under them also under those where there are no stones. All 
have doubtless been buried for ages under a sand bank and have recently been uncovered by the winds 
from their form and the ornamental figures on the borders around the top. Tradition says that here the 
Ottaways had a conflict with Mushkatans or Prairie Indians, that the latter fled in their boats to Manito Island, 
that a number of Ottawas swam to the island (about 8 miles) in the night and took their boats all away.   

 
 This find of clay kettles might be the recently discovered (or rediscovered) Woodland Indians 
archeological site at Sleeping Bear Point. 
 
Seventeenth Century French Documentation of Odawa-Mascouten Wars 
 
 Chief Blackbird placed the attack on the Mascouten before contact with Europeans, which cannot 
be verified from written sources. What can be verified is that they were enemies as far back as 1616, 

 
11 Transcription from Rev. Smith’s diary courtesy of Mark Smith. 
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when Champlain encountered Cheveux-relevés (Odawa) wintering near the Petun-Huron on the 
eastern shore of Lake Huron: 12 

 
They begged me earnestly to help them against their enemies on the borders of the Freshwater Sea [Lake 
Huron], distant two hundred leagues; to which I replied that it must be for another time, as I was not 
provided with the necessary means.... At two days journey from them in a southerly direction, there is also 
another tribe of savages, who produce a great quantity of tobacco. These are called the Neutral nation; they 
number four thousand warriors and inhabit a district westward of the lake of the Onondagas [Erie] from 
eighty to a hundred leagues in extent. These however assist the Cheveux-relevés against the Fire people, 
but as between the Iroquois and our tribe [Huron] they are at peace and remain neutral.  
 

 Gabriel Sagard, a Récollect friar, who spent about a year (1623-24) with the Huron, wrote in his 
1836 Histoire du Canada that: 13 

 
All [the Cheveux relevez] assemble for war against another nation named Assistagueronon, which is to say, 
people of the fire; for in the Huron language, Assista signifies of fire & Eronon signifies Nation. They are 
distant, it is held, nine of ten days by canoe, which is approximately two hundred leagues & more, on the 
way. 
 

 Since it is difficult to interpret what 200 leagues meant, it is important that Sagard, in the same 
passage, referred to “a distance of more than 500 leagues to des Puants” (Green Bay), so the 
Assistagueronon, now almost universally accepted by scholars to have been the Mascouten (not 
Potawatomi), 14 would have lived much closer to the homelands of the Odawa and Neutral. 
 A location near the tip of the lower peninsula of Michigan is also a reasonable interpretation of 
Champlain’s wildly inaccurate 1832 map, if the lake of the “Nation des Puants” [Michigan] were 
properly situated relative to “Le Mer Douce” [Huron] and taking into consideration his statement the 
Fire People lived at the border of “le Mer Douce” (below): 15 
 Also perplexing is the information in the Jesuit Relation of 1640, based on Jean Nicolet’s 
diplomatic mission to the Winnebago at Green Bay in 1634, which states that, “in the neighborhood of 
this nation are the Naduesiu [Sioux], the Assinipour [Assiniboine], the Eriniouai [Erie], the 
Rasaouakoueton, and the Pouutouatami [Potawatomi]. 16 The r-form for some Algonquian variant of 
Mascouten (Nicolet spent years among the Nipissing) is consistent with other usages; that “sieur 
Nicolet, interpreter of the Algonquin and Huron languages...himself has visited, for the most part 
[these nations] in their own country” was obviously untrue for Erie, Sioux, and Assiniboine, none near 
Green Bay (those said to be in the vicinity of the Winnebago were part of a much longer list of 
nations), but if the Mascouten were then near the straits of Mackinac, they would have more or less 
been on his way, though “it is stated in the Jesuit Relation for 1646 that up to that time they had seen 
no European.” 17 
 
 

 
 

 
12 Samuel de Champlain, The Works of Samuel de Champlain, edited by H. P Biggar (Toronto, Champlain Society, 1936, 
vol. 3, pp. 99-100). 
13 Gabriel Sagard Théodat, Histoire du Canada, et Voyages que les Frères Mineurs Recollects y Ont Faicts pour la 
Conversion des Infidèles Depuis l'An 1615 (Paris, Librairie Tross, 1866, pp. 193-194, my translation).  
14 “Mascoutens,” in Hodge, ed. Handbook of American Indians North of Mexico, vol. 1, pp. 810-812. 
15 Champlain, The Works of Samuel de Champlain, vol. 3, insert. 
16 “Relation de ce qui S'est Passé en La Nouvelle France, en L'année 1640,” in R. G. Thwaites, ed., The Jesuit Relations 
and Allied Documents (Cleveland, Burrows, 1896-1901, vol. 18, pp. 228-233. 
17 “Macoutens,” in Hodge, ed. Handbook of American Indians North of Mexico, vol. 1, p. 811. See Nancy Oestreich Lurie 
and Patrick J. Jung, The Nicolet Corrigenda: New France Revisited (Waveland Press, 2009) for an argument that Nicolet 
actually met the “Puants” near the Menominee River through the intermediacy of the Menominee. 
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 Another map, c. 1641, attributed to Jean Bourdon, also has Lower Michigan misplaced, but does 
show locations of different nations, using their Huron-language names. Steckley has identified these 
as: Oskovararonon, Fox (Mesquakie); Kovatocronon, Sauk; Skenchioronon, Fox; Aictaeronon, 
Mascoutin (Mascouten); Ontarraronon, Kickapoo. Aoventsiovaenronon, Winnebago, are across the 
lake and Cheveux relevéz (Ottawa) are on what is clearly Manitoulin. The map places Fox west of the 
tip with Mascouten further south, but the map would only need minor adjustment to fit with Mascouten 
near the Straits of Mackinac, and closer for the purposes of waging war. 18 
 

 
 

 
18 John Steckley, “The Early Map ‘Novvelle France’: A Linguistic Analysis,” Ontario Archeology 51, 1990, pp. 18, 21-22. 
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 Without specifying location, and alluding only to the Neutral not to their Odawa allies, the 
Relations of 1640-1641 and 1643-1644 described horrific attacks on the “Fire Nation,” by which time 
the attackers likely had access to French weaponry: 19 
 

These Tribes which are Neutral between the Hurons and the Iroquois, have cruel wars with other Western 
Nations, and especially with the Atsistaehronons, or Fire Nation,—from which they took last year a hundred 
prisoners; and this year, having returned there for war with an army of two thousand men, they again 
brought away more than a hundred and seventy.  
 
These peoples of the neutral Nation are always at war with those of the Nation of fire, who are still farther 
distant from us. They went there last Summer to the number of two thousand, and attacked a village well 
protected by a palisade, and strongly defended by nine hundred warriors who withstood the assault. Finally, 
they carried it, after a siege of ten days; they killed many on the spot, and took eight hundred captives,—
men, women, and children.... This Nation of fire alone is more populous than all the Neutral Nation, all the 
Hurons, and all the Iroquois, enemies of the Hurons, put together. It consists of a large number of villages, 
wherein is spoken the Algonquin language, which prevails still farther on. 

 
Oral Histories of Subsequent Warfare: 
 
 According to Chief Blackbird: 20 
 

 The Ottawas gradually extended their settlements towards the south, along the shore of Lake 
Michigan.... But the greatest part of the Ottawas settled at Arbor Croche.... 
 The Mush-co-desh were not long in safety in the southern part of the state. Intercourse had been 
opened between the French and the Ottawas and Chippewas on the straits of Mackinac and being supplied 
with fire arms and axes by the French people, it occurred to the Ottawas that these implements would be 
effective in battle. Anxious to put them to the test, they resolved to try them on their old enemies, the Mush-
co-desh, who had not yet seen the white man and were unacquainted with firearms. Accordingly an 
expedition was fitted out. As the Ottawas approached the village of their enemies, each carrying a gun, the 
Mush-codesh thought they were nothing but clubs, so came out with their bows and arrows, anticipating an 
easy victory. But they soon found out that they were mistaken. As the Ottawas came up they suddenly 
halted, not near enough to be reached by any arrows of Mush-co-desh, but the Ottawas began to fire away 
with their guns. Poor Mush-co-desh; they suffered more than ever in this second crushing defeat. The 
Ottawas left only one family of Mush-co-desh at this time and these went west somewhere to find a new 
home. My father and my uncles in their younger days while they were making a tour out west, happened to 
come across the descendants of this nearly annihilated tribe of Indians. They had grown to nine lodges only 
at that time, and they visited them in a friendly manner. The old warriors wept as they were conversing with 
them on their terrible calamities and misfortunes and their being once powerful allies and closely related; for 
these few still remembered the past, and what had become of their ancestors. 
 After the Ottawas took complete possession of the southern peninsula of Michigan, they fought some 
more tribes of Indians, subdued them, and compelled them to form confederation with them as their allies. 
Such as Po-to-wa-to-mies, Mano-me-mis, Odaw-gaw-mies [Fox], Urons and Assawgies [Sauk], who 
formerly occupied Sawge-naw bay. Therefore the word Saginaw is derived from the name Os-saw-gees, 
who formerly lived there. They have been always closely united with the Chippewas and very often they 
went together on the warpath, except at one time they nearly fought on account of a murder.... 

 
 Elements of oral history were still vibrant enough to be recorded in the 1970s: 21 
 

 
19 “Relation de Ce Qui S’est Passé en la Nouvelle France, les Années 1640 & 1641,” “Relation de Ce Qui S’est Passé en la 
Nouvelle France, les Années 1643 & 1644,” in Thwaites, ed., The Jesuit Relations and Allied Documents, vol. 21, pp. 194-
195, vol. 27, pp. 24-27. 
20 Blackbird, History of the Ottawa and Chippewa Indians of Michigan, pp. 93-95. 
21 Pamela J. Dobson, ed., The Tree That Never Dies: Oral History of the Michigan Indians (Grand Rapids, Grand Rapids 
Public Library, 1978, p. 121). 
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The Ottawa moved south, into lower Michigan, and the men went hunting, leaving the women and 
children alone in the village. As the men were returning to the village, one man saw what looked like 
clothing hanging from a tree. Moving closer they discovered it to be the body of a dead woman and 
they found that all their women and children had been murdered. The Potawatomi told the infuriated 
hunters that the Mascoutens had done the deed. The Ottawa men found the Mascoutens and 
attacked them, killing everyone they found. Only those who took to their boats and crossed Lake 
Michigan survived…. It was later thought that the Potawatomi might have lied, that they might 
actually have committed the murders themselves. “But they never did know for sure, ‘cause if they 
knew for sure there wouldn’t have been any Potawatomis left in Michigan either.”  

 
 
Written Documentation of 1711-1712 Attacks: 
 
 When first encountered in person by French traders and missionaries in the early 1670s, one 
division of Mascouten was settled on the upper Fox river in Wisconsin, although others were further 
south associated with the Miami. Subsequent wars with Iroquois and Dakota, as well as between 
allies of the French, led to relocations during the late Seventeenth Century. About 1700, there were 
probably Mascouten at the southern end of Lake Michigan, and in 1689 a “village on the upper Fox 
River.” 22 There is nothing that places Mascouten in Northwest Michigan around this time, but no other 
group is known to have been occupying that territory, either. 
 In 1701 Otontagan, also known as Jean Leblanc, of the Sable division of the Odawa, told La 
Mothe (Cadillac) of the intent of the “Outaouas” to settle at “La Baye,” Grand River, and Sleeping 
Bear. 23 Of Sakima, or Saguima, of the Kiskakon Odawa, Jesuit Father Marest at Michilimackinac 
reported to Governor-General Vaudreuil, on June 6, 1708: 24 
 

Those from the great river [Grand River] did not arrive here until the 25th of May. On their arrival, they 
reported that a party of Miamis had made an attack on the daughters-in-law of Ouchelaouetton, an 
Outtauois, whom they had carried off with three children. The young men of the Outtauois wished to pursue 
them; but Sakima went from his winter quarters over land to the great river and stopped the young men, 
saying they must not attack without speaking to you and obeying your will. I was ready to close my letter 
when Onaskie and Sakima came and requested me to tell you that they were sending this boat, in advance, 
in order to inform you of the attack which the Miamis made upon them at the great river; that you said that 
the first who made an attack should be punished; that they wished to act according to your will. 

 
 On June 15, 1712, Dubuisson, then in command at Fort Pontchartrain, at Détroit, informed 
Vaudreuil  that, “The Maskoutins, who had wintered in the upper part of the St. Joseph's River, had 
been destroyed, to the number of a hundred and fifty souls, men, women and children, by Saguina 
[Sakima], war chief of the Outtavois and the Poutouatamis.” 25 According to the Potawatomi chief, 
Makisabe, their large, intertribal, war party pursued the Mascoutens and refused to submit the dispute 
to Dubuisson. “Sakima greatly feared that once the Mascoutens reached Detroit they would receive 

 
22 Goddard, “Mascouten,” pp. 668-669. 
23 Pierre Margry, Découvertes et établissements des Français dans l'ouest et dans le sud de l'Amérique Septentrionale 
(1614-1754) (Paris: D. Jouaust, 1876-1886, partie 5, p. 255, my translation). I do not think “La Baye” here meant Green Bay; 
most likely it was Saginaw, since Ottawa were known to be there a few years later. 
24 “Father Marest’s Complaints against Cadillac,” in “Cadillac Papers,” Historical Collections of the Michigan Pioneer and 
Historical Society, vol. 33, 1903, pp. 384-386. There was a struggle, documented in the Cadillac Papers, between the 
Jesuits, who wanted to retain the Indians at the mission at Michilimackinac, and Cadillac, who wanted to relocate the French 
post to Détroit. See “Letter from Sr. d’Argenteuil Denouncing Cadillac’s Methods,” in “Cadillac Papers,” p. 446, which refers 
to Sakima’s resistance to Cadillac’s demands. Also, see Donald B. Smith, “Saguima,” Dictionary of Canadian Biography 
(Toronto, University of Toronto Press, 1966, vol. 3, pp. 576-577). Richard White, in The Middle Ground: Indians, Empires, 
and Republics in the Great Lakes Region, 1650-1815 (Cambridge, Cambridge University Press, 1991, p. 177, 184) was 
probably unfair in characterizing Sakima as “rash” and neglected the conflict between the Jesuits and Cadillac. 
25 “Letter from the Sr. Dubuisson to the Marquis de Vaudreuil of the 15th of June, 1712,” in “Cadillac Papers,” Historical 
Collections of the Michigan Pioneer and Historical Society, vol. 33, 1903, p. 538. 
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protection and mediation from the French. He said...he would not hesitate to attack the French if they 
tried to protect the Mascoutens.” 26 
 In the subsequent battle at Détroit, an event that was a prelude to the Fox Wars, Dubuisson had 
sought to, 27 
 

Content ourselves with driving the Mascoutins and Outagamis [Fox] away and compelling them to return to 
their old villages...but there was nothing to be done. The Hurons were too highly excited, and this important 
business had been too well planned during all the autumn and winter, with all the tribes, and presents 
given.... The Hurons even asked us, in reproach, whether we were weary of life since we had learnt the 
wicked scheme of the Outagamis and Mascoutins; and said that it was absolutely necessary to destroy 
them and extinguish their race. 

  
 Marest wrote Vaudreuil on June 21, 1712: 28 
 

 The Reverend Recollet Father at Detroit sends me word that eight hundred Fox Indians and Maskoutins 
have been destroyed, men, women and children. No doubt he does not include the forty Maskoutins who, 
with sixty women and more than a hundred children, are said to have been killed in the direction of the 
Grand river. As I can only tell you of it from the report of others, and as Saguina is going down, the man who 
took the principal part in it with Makisabi, a Poutouatami, who also went down from Detroit, it is for them to 
make known to you that they were right to attack the Maskoutins so as not to be attacked by them first, and 
how the French at Detroit obliged them to attack the Fox Indians also, because they were in fear of them 
themselves.... 
 The Outaouas and the Poutouatamis have been invited to go and settle at Detroit; but Saguina has got 
out of that, with all the Outaouas whether from here or the Grand River.  
 Saguina was very desirous of going to pay his respects to you [at Québec], but it was thought advisable 
for him to remain for the safety of the village of Michillimakina; for, in his absence, the enemy [remaining 
Mascouens and Foxes] might make some attack on us, whereas his mere presence might stop all the 
enemy's schemes, as they fear him.... 
 He is regarded as the deliverer of the French people at Detroit, and has always been inclined towards 
the French. He has, as you know, more influence over his tribe than any one else, and deserves to be 
treated with most consideration, although he has not the honor of going to see you. If you were to reward his 
willingness to do so, and the service he has just rendered to the French, by a present that would only make 
him the more attached to you. He is quite naked as he did not hunt this last winter; a justicoat to clothe 
himself with would give him great pleasure. He spoke also of one or two red blankets, but I told him he must 
leave everything to our good will for him and your liberality. His wife was captured by the Maskoutins, but he 
ransomed her at Detroit.  

 
The Lost Tribe of Michilimackinac 
 
 Chusco blamed the Macouten for ossuaries on Mackinac Island, but only the Schoolcrafts in their 
unreliable 1857 reworking, suggested the Ottawa replaced an enemy. Concerning the prior 
inhabitants, Blackbird wrote: 29 
 

Our tradition says that when the Island was first discovered by the Ottawas, which was some time 
before America was known as an existing country by the white man, there was a small independent 
tribe, a remnant race of Indians who occupied this island, who became confederated with the 
Ottawas when the Ottawas were living at Manitoulin, formerly called Ottawa Island, which is situated 
north of Lake Huron. The Ottawas thought a good deal of this unfortunate race of people, as they 

 
26 White, The Middle Ground, pp. 155-157, summarizing “Paroles de Makisabi, Chef Potéouatami.” 1712, août, 17 COL 
C11A 33/ fol.85-90v, Archives Nationales d'outre-mer (France). 
27 “Letter from the Sr. Dubuisson to the Marquis de Vaudreuil of the 15th of June, 1712,” p. 548. 
28 “Letter from the Revd. Father Joseph Marest, missionary at Michillimakinac, to the Marquis de Vaudreuil dated the 21st of 
June, 1712,” in “Cadillac Papers,” Historical Collections of the Michigan Pioneer and Historical Society, vol. 33, 1903, pp. 
555-557. 
29 Blackbird, History of the Ottawa and Chippewa Indians of Michigan, pp. 19-20. 
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were kind of interesting sort of people; but, unfortunately, they had most powerful enemies, who 
every now and then would come among them to make war with them. Their enemies were of the 
Iroquois of New York. Therefore, once in the dead of the winter while the Ottawas were having a 
great jubilee and war dances at their island…the Senecas of New York…came upon the remnant 
race and fought them, and almost entirely annihilated them. But two escaped to tell the story, who 
effected their escape by flight and by hiding in one of the natural caves at the island, and therefore 
that was the end of this race. And according to our understanding and traditions the tribal name of 
those disastrous people was “Mi-shi-ne-macki naw-go,” which is still existing to this day as a 
monument of their former existence; for the Ottawas and Chippewas named this little island “Mi-shi-
ne-macki-nong" for memorial sake of those their former confederates, which word is the locative 
case of the Indian noun “Michinemackinawgo.”  

 
 Blackbird’s folk-etymology for Michilimackinac, Michinimackinac after -n- replaced -l-, is 
unconvincing. Nicholas Perrot placed the “Outaoüas and their allies” as fleeing from “Sankinon” 
[Saginaw], “Thunder Bay,” “Manitoaletz” [Manitoulin], and “Michilimakinak” following the Iroquois 
destruction of Huronia in 1649-1650. 30 The “Relation of 1670-1671” reported that before being 
“dispersed by the fear of the Iroquois…four Villages of the Outaouacs had…their lands in these 
regions. But, especially, those who bore the name of the Island and were called Miʃʃilimakinac, were 
so numerous that some of them still living declare that they constituted thirty Villages.” 31 
 One possibility is that “those who bore the name of the island” were originally one of the numerous 
groups speaking dialects of Ojibwe-Odawa-Algonquin, several with totemic names (e.g., Amikwa, 
Beaver, Marameg, Catfish), who later became the Snapping Turtle, Mikinak, totem of the Ojibwe. 
  
 
Odawa-Chippewa Sharing of West Michigan, Allies or Conflict? 
 
 Hints of conflict between Odawa and Chippewa are one explanation offered in the oral histories for 
why there are Chippewa along the west coast of Michigan, interspersed between what otherwise 
would seem to have been Odawa territory—the other explanation being what “Ishqua-gonabi, chief of 
the Chippewas on Grand Traverse Bay,” told Schoolcraft, that “the war against muskoda men” was 
jointly “carried on by the Chippewas and Ottawas, and in this manner he accounts for the fact that 
villages of Chippewas and Ottawas alternate at this day on the eastern shores of Lake Michigan.” Dr. 
Leach’s account noted that, “A joint council of the Ottawas and Chippewas was held, in which it was 
determined, if possible, to annihilate the Mush-quah-tas.” 32 However, Sprague’s History, in a non-
sequitur, mentioned “a reconciliation...between the Chippeways, which was then one of the most 
numerous and powerful tribes of the northwest, and the Ottawas, by which the former were allowed a 
joint occupancy of the Grand Traverse region with the latter,” without giving a reason why a 
reconciliation was necessary. 
  Chief Blackbird explicitly told how, “one time Ottawa and Chippewa...nearly fought on account of 
a murder”: 33 
 

The murders in cold blood among the Ottawa and Chippewa nations of Indians in their primitive state were 
exceedingly few, at least there was only one account in our old tradition where a murder had been 
committed, a young Ottawa having stabbed a young Chippewa while in dispute over their nets when they 
were fishing for herrings on the Straits of Mackinac. This nearly caused a terrible bloody war between the 
two powerful tribes of Indians (as they were numerous then) so closely related. The tradition says they had 

 
30 Nicholas Perrot, “Memoir on the Manners, Customs, and Religion of the Savages of North American,” in Emma Blair, ed., 
The Indian Tribes of the Upper Mississippi Valley and Region of the Great Lakes (Cleveland, Arthur H. Clark Co., 1911, vol. 
1, p. 148). 
31 “Relation de ce qui S'est Passé De Plus Remarquable Aux Missions Des Peres de la Compagnie de Jesus en La 
Nouvelle France, les L'année 1670 & 1671,” in Thwaites, ed., Jesuit Relations and Allied Documents, vol. 55, pp., pp. 158-
159. I have retained the original orthography in the French, because the -ʃʃ- could be either -ss- or -sh-. 
32 Leach, A History of the Grand Traverse Region, p, 7. 
33 Blackbird, History of the Ottawa and Chippewa Indians of Michigan, p. 15. 
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council after council upon this subject, and many speeches were delivered on both sides. The Chippewas 
proposed war to settle the question of murder, while the Ottawas proposed compromise and restitution for 
the murder. Finally the Ottawas succeeded in settling the difficulty by ceding part of their country to the 
Chippewa nation, which is now known and distinguished as the Grand Traverse Region. A strip of land 
which I believe to have extended from a point near Sleeping Bear, down to the eastern shore of the Grand 
Traverse Bay, some thirty or forty miles wide, thence between two parallel lines running southeasterly until 
they strike the head waters of Muskegon River, which empties into Lake Michigan not very far below Grand 
Haven. They were also allowed access to all the rivers and streams in the Lower Peninsula of Michigan to 
trap the beavers, minks, otters and muskrats. The Indians used their furs in former times for garments and 
blankets. This is the reason that to this day the Odjebwes (Chippewas) are found in that section of the 
country. 

 
 A murder during a quarrel by one young man of another from a close ally should have easily fallen 
under the traditional practice of “covering” with goods as an alternative to revenge killing, so 
Blackbird’s storyline seems insufficient. Judge Flavius Littlejohn, who acknowledged his “legends 
were originally penned by the author for his own amusement,” did not invent his fictions from whole 
cloth, and he had listened to oral historians. One very elaborated “legend” told of a supposed 1803 
“Fox, Sauk, and Chippewa Raid” against the Ottawa of West Michigan, set in the vicinity of Sleeping 
Bear, with Ottawa victorious and the Chippewa left seeking retribution. 34 1803 is not plausible, but a 
century earlier might have been. In 1820, Captain David Bates Douglass “remarked that fifty canoes 
of Indians had once been lost on the passage from the mainland to the Manitou Islands.” 35 
 Alternatively, in 1903, Jacob Thompson of the Garden River Ojibwa [near Sault Ste. Marie, 
Ontario] told linguist William Jones that: 36 
 

Once the Ottawas and Outagamies [Fox] went to war with the Ojibwas. The Ojibwas who they went 
to fight were about what is now called Sault Ste. Marie. The Ottawas and Outagamies were coming 
up in their bark canoes. They came in great numbers... After a little while [those behind] learned that 
all who had gone over the falls were lost. Then they returned the way they had come, perceiving 
how useless it was to war against the Ojibwas. The Ojibwas were ever peaceful, and never fought 
except at bay, and then it was woe to the enemy! 

 
 During the 1680s, there was considerable anger over peace between the Saulteurs (Chippewa) 
and Sioux (Dakota), negotiated by Du L’hut (Duluth), that had a negative impact on the Odawa’s role 
as intermediaries in the fur trade. Du L’hut executed a Menominee and the son of Achiganaga, a 
Saulteur chief at Keweenaw who wished to continue war with the Sioux, for murdering two 
Frenchmen, with the Odawa chief, Le Brochet, hosting the “trial” at Mackinac, and the Odawa and 
Huron-Petun, taking measures to compensate the Saulteur and Menominee and “cover the dead.” 
From the 1680s through c. 1700 there were various tensions: some Odawa threatened to trade with 
the English and ally themselves with the Iroquois against the French; Odawa feared being drawn into 
Saulteur wars against the Fox or Miami; the Odawa sent war parties against the Sioux with whom the 
Saulteurs were (supposedly) at peace; there were various intertribal conflicts at the newly established 
French post at Detroit. 37 
 The first part of the Eighteenth Century, following the formal 1701 closure to the war with the 
Iroquois, was a time the “French-Algonquin” alliance was stressed by internecine conflicts, some 
reviving ancient enmities, some between longtime allies (including squabbles between Odawa and 

 
34 Flavius J. Littlejohn, Legends of Michigan and the Old Northwest (Allegan, Northwestern Bible and Publishing Company, 
1875, pp. 7, 183-210, 439). 
35 Mentor Williams, ed., Schoolcraft’s Narrative Journal of Travels (East Lansing, Michigan State University Press, 1953, p, 
p. 382). 
36 William Jones, “Ojibwa Tales from the North Shore of Lake Superior,” The Journal of American Folk-lore, 29m 1916, p. 
389. Jones was raised on the Fox reservation by his grandmother. 
37 See Collections of the State Historical Society of Wisconsin, xvi, 1902, pp. 105-222 (miscellaneous documents) and 
White, The Middle Ground, pp. 77-81 on Du L’hut’s executions. 
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Huron). 38 The Cadillac Papers include a 23 June, 1707, talk between Onaskin, or Onaské, a Chief of 
the Outouais (who elsewhere mentioned Sakima among chiefs who listened to him) and the Marquis 
de Vaudreuil: 39 
 

We learnt last year that the people of the Sault cherished bitterness in their hearts because they had lost the 
son of one of their chief men. We beg our father to induce them to look favorably upon us and to show us 
hospitality, and to smoke with us when we go to them as they were wont to do formerly to give us marks of 
their good will.... 
 
I have seen what you tell me regarding your brothers of the Sault. I do not wish my children to have any 
difficulties with one another. I will arrange this matter before you depart; but, as my children of the Sault 
obey me, see that you do the same. 

 
 
Written Documentation of Odawa Settlement of West Michigan 
 
 Any c. 1680-1710 Odawa-Saulteur conflicts took place well before documented, permanent, 
settlement in West Michigan. A 1729 French report of visitors to the Governor-general in Montreal 
referred to Outawacs and Saulteux at Missilimackinac, Outawacs, Hurons and Poutéouatomis at 
Detroit, and Sakis and Poutéouatomis at St. Joseph’s River. 40 By 1735, there were Outawacs at 
Saginau (Saginaw), who sought French mediation for a skirmish with Poutewatomis. 41 A 1736 
census, probably incomplete, listed one hundred eighty Outawac warriors at Missilimakinak, of two 
principal branches, Kiskakons (Bear) and Sinago (Black Squirrel), thirty Saulteurs (warriors?) at the 
Falls of Saint Mary, of the Crane and Cat fish totems (plus more Saulteurs west on Lake Superior), 
and one hundred Pouteouatami warriors at a village on the River Saint Joseph, together with a few 
Miami and Illinois Kaskakia refugees. 42 There were Outaouacs, Poutoüatamis, Sauteux, and 
Mississagués at Detroit, often in conflict with resident Hurons. 43 In 1740, referring to Huron wish to 
relocate, Father de la Richardie, Jesuit missionary at Detroit, wrote of a war party of “Bandits from the 
Sault,” on a raid against the Chicachas (Chickasaw). 44 As of June 1742, the Outaouacs of Saguinan, 
who asked the Governor-general for a blacksmith, were considered separate from those of 
Missilimakinac. 45 
 By June 1741, the land around Michilimackinac had become “exhausted,” and both the Outaouacs 
and French administrators sought a new location for settlement: 46 
 

 
38 See White, The Middle Ground, chapters 4-5. 
39 “Talk between Maquis de Vaudreuil and Onaskin, Chief of the Outouais,” “Council Held at Detroit 6th August [1707],” in 
“Cadillac Papers,” Historical Collections of the Michigan Pioneer and Historical Society, vol. 33, 1903, p. 260, 335. 
40 “Letter from Beauharnois to the French Minister, July  31, 1729,” Collections of the State Historical Society of Wisconsin, 
xvii, 1906, p. 63. 
41 “Letter from Beauharnois to the French Minister, October 9, 1735,” Collections of the State Historical Society of 
Wisconsin, xvii, 1906, p. 221. 
42 “Annual Report of Beauharnois and Hocquart, October 12, 1736,” Collections of the State Historical Society of Wisconsin, 
xvii, 1906, pp. 245-249. 
43 “Memorandum of what occurred in the Affair of the hurons of Detroit...from 12th of August, 1738, to the 12th of June, 1741,” 
Collections of the State Historical Society of Wisconsin, xvii, 1906, pp. 279-287. 
44 “Letter of Father de la Richardie...to Father St. Pé, August 26, 1740,” Collections of the State Historical Society of 
Wisconsin, xvii, 1906, p. 328. For more on the attempt of the Huron at Detroit to relocate, see Collections of the State 
Historical Society of Wisconsin, xvii, 1906, pp. 345-350, 369-371. 
45 “Speech of the Outaouacs of Saguinan to Monsieur the Marquis de Beauharnois...June 18, 1742,” Collections of the State 
Historical Society of Wisconsin, xvii, 1906, pp. 373-374, 376-377. 
46 “Speech of Monsieur the Marquis de Beauharnois to the Outaouacs of Missilimakinac, June 8, 1741,” Collections of the 
State Historical Society of Wisconsin, xvii, 1906, pp. 351-353. 



 
Eliot A Singer, Oral and Written Histories of Odawa and Chippewa Settlement of Northwest Michigan, 2019 
 

16 

 My Children, I Wrote last year to the Commandant of Missilimakinac and gave him orders to Induce 
Mincheokima, Akikamingue, Chelaoütiskaouois, Otolinois [Chief of the Sauteux], Oniskaouois and other 
[Odawa] Chiefs of Note, both Kiskakous and Sinagos, to come here and Listen to my message. 
 He wrote me that the reason that Prevented the majority of those Chiefs from coming down was their 
remaining at the grande Traverse to look for Lands suitable for the Establishment of their Villages, owing to 
the dearth of food that had prevailed the previous winter, and that, your Lands Being exhausted, they feared 
the same might happen Again. 
 Several years ago, My Children, Monsieur de Celoron, who is here present, wrote me that you Intended 
to Remove your Villages elsewhere for the same reason. 
 In obedience to the orders I gave him he Sought you at Maskigon, where you Wished to Establish 
yourselves, and brought you back to your Villages, as that land was in nowise suited to you, because the 
frequent maladies that prevail at that Place might have destroyed you. Moreover, it ruins your Hunting, and 
you must have observed that whenever any of your Nation have spent the Summer at that Place, they have 
found the Animals Scattered and your hunting less productive. 
 The point in question at present, My Children, is to settle you in a place where you may find good land 
capable of yielding profitable crops, in order to enable you to procure subsistence for your families and 
retain your hunting Grounds. Through the interest I take in all that concerns you, and the great affection I 
have for My Children, the Outaouacs, I see none more suitable for you than Poutchitaouy [bay, just north of 
St. Ignace], the point of Pamitobe, or L'arbre Croche [the Crooked tree], which however I find rather Far. 
Choose, My Children, that one of all those Places that Suits you, and reflect well upon the matter. 
 Remember the advantages you have enjoyed in Being near the French, who buy your Canoes, your 
gum, your Indian corn, your fats, and all that your industry produces; this enables you to live more 
Comfortably with your families, and you would not enjoy those advantages if you Were far Away from them. 
By a great Collar that you will Undertake to deliver to Monsieur de Celoron, I light your fire at the Spot you 
will select from amongst those I have indicated to you. 

 
 Celeron, Commandant at Missilimakinac, reported, however, to Beauharnois on September 2, 
1741, about which report the Governor-general wrote the Minister on October 5: 47 

 
 Monsieur—I have at length induced the savages to go and inspect the depths of their clearings. They 
are to start tomorrow, and as soon as they return, if the Lands be found suitable, I will Send the French 
there to work so as to enable them to sow in the Spring. I think, Monsieur, you will approve some expenses I 
shall be obliged to incur to place them in accordance with your intentions; I will be as economical as 
possible. It is impossible to avoid assisting them, for otherwise they would Settle at the grande Traverse 
where they have already begun to do some clearing; that Spot is twenty-five Leagues Distant from here, 
and, consequently, not very Convenient for Trade. 
 As neither Poutchitaouy, L'arbre croche (crooked tree), nor the point of Pamitobe Are to their liking, I 
thought I could not do better than Induce them to Settle on the Extension of their Lands, which will not 
Remove them farther from the French fort than two Leagues at the most. I will neglect nothing, Monsieur, to 
make them conform Entirely to your wishes. The good of the service and my Respect for the Orders given 
me will lead me to make every Effort to succeed in accordance with your desires. 

 
 Monseigneur—The Sieur de Blainville who commanded at Missilimakinac in the absence of the Sieur de 
Celoron, Wrote me on the 28th of December that the Savages of that Post were going to Settle at la grande 
Riviere, which led him to decide upon following them and passing the winter with Them, with the view of 
bringing them back. 
 On the 4th of June following, he wrote me that they Had all returned with him, with the exception of a 
few who Had remained at the grande Traverse to inspect the Lands, which are very good at that Place. 
 On the 8th of July, the Chiefs of that Nation came down. I Explained to them my will with regard to the 
idea they had of Changing their Settlement. You will find my speech annexed hereto, Monseigneur. 
 The Sieur de Blainville wrote me, on the 29th of the same month, that the Elders who Had remained at 
the grande Traverse had found the Land there so good that  there was reason to believe it would be very 
difficult to make them return and settle at the Place where I wish them to establish their village. 

 
47 “Letter from Sieur de Celeron, Commandant at Missilimakinac, to Monsieur the Marquis de Beauharnois, September 2, 
1741,” “Letter from Beauharnois to the French Minister, October 5, 1741,” Collections of the State Historical Society of 
Wisconsin, xvii, 1906, pp. 359-360, 367-369. 
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 The Sieur de Celoron wrote me on the 16th of August that those savages seemed very Eager to Settle 
on that land; that he foresees he will have great difficulty in getting them to alter their resolution; that, 
however, they will not Undertake anything without speaking to me. 
 He Wrote me on the 24th of the same month that the Savages in Charge of the presents, Collars, and 
Flags for the change in the situation of their village, Had arrived; that he had at once assembled all the 
Chiefs and had repeated my speech to them; that they had Listened with great attention, much applause 
and many thanks. They assured him they would have no other will than mine; that they fully appreciated all 
the kindness I showed Them; that I had just furnished them Fresh proof of it by the kind reception I had 
given them; that, nevertheless, they could decide nothing with regard to their Settlement before the following 
spring, replying to what I had said and had caused to be said to them. 
 He added that what pleased them most was the assurance that they would find Brandy at Montreal, and 
that they promised they would no longer go to the English. With that Object he will spend the winter with 
Them and will not leave them. He has sent the Sieur de Blainville to Saguinan for the same purpose. 
 He wrote me on the 29th that he had just had a long Conversation with Pendalouan with reference to 
the Settlement; that as he was very Anxious to be restored to my favor, he was Seeking every Means to that 
end, and, in order to succeed, he had made every Effort to Induce his Nation not to abandon their villages; 
they were to go and inspect the depths of their clearings, which he asserts contain very good soil, and, if this 
be true, it will be easier for them to decide to remain. 
 The Sieur de Celoron informs me that that man has great influence over the Minds of his Nation, 
although he no longer speaks in the Councils; That they do nothing without consulting him, and say that 
since he has Been Broken, they no longer have any Sense; that they proposed to ask me to restore him 
when they come to Montreal, and had requested him [Celoron] to interest himself for him [Pendalouan] with 
me. 
 The Sieur de Celoron made him understand that the manner in which he Behaved in this affair would be 
the only thing that would Induce him to bear favorable testimony as to his conduct. 
 He also writes that if the savages of his Post continue in the dispositions in which he found them, none 
will go to the English, and that the Sauteux are of the same mind. 
 

 By June 16, 1742, the French administrators and the Outaouacs of Missilimakinac, of the bands of 
la fourche, Sinagos and Kiskakons, had compromised on L’Arbre Croche, a compromise thence 
conveyed to the Minister. 48 

 
 My Father, we come to thank you for all the kindness you have shown us in having sent Monsieur de 
Celoron to Govern us. It was not without necessity, because we had no more Sense and were scattered. 
 My Father, Monsieur de Celoron has gathered us all together at one of the three places you had 
indicated. We chose l'arbre Croche (the Crooked tree), where we found the land good and advantageous. 
He kindled our fire for us there and we at once began to make clearings. That fire will never die out; we shall 
all have the pleasure of warming ourselves there in peace and tranquility with our wives and our Children, 
And of seeing the Sparks fly up to the Sky. 
 My Father, we likewise thank you for the great Flag you gave us in addition to the fire, to be planted in 
our new village. The Nations that pass our way will easily see that our Father has distinguished our village 
by that Flag. 
 My Father, we again thank you for the mat you caused to be Spread for us by Monsieur de Celoron, that 
we might sit on it near that fire; we shall take care to live there quietly, and they who come after us will never 
leave it. 
 My Father, for fifteen years one Amiot, married to a Sakise, has been Settled at Missilimakinac working 
at his trade of armorer and blacksmith with the Jesuit Fathers, who keep back from him one half the 
proceeds of his labor; this makes it impossible for him to provide for the subsistence of his wife and eight 
Children, whom we have to support, as they come to our Cabins every day for food. He wanted to leave the 
Post and go to the Ilinois; we Urged him to remain, telling him that you would be good enough to free him 
from his work. We trust, My Father, that you will not refuse this request. 

 
48 “Speech of the Outaouacs of Missilimakinac, of the band of la fourche, Sinagos and Kiskakons to Monsieur the Marquis 
de Beauharnois, Governor-General of New France, June 16, 1742,” “Reply of Monsieur the Marquis de Beauharnois, 
Governor-General of New France, to the speech of the Outaouacs of Missilimakinac, of the band of la fourche, Sinagos, and 
Kiskakons, June 23. 1742,” “Letter of Beauharnois to the French Minister, September 23, 1741,” Collections of the State 
Historical Society of Wisconsin, xvii, 1906, pp. 372-373; 374-375, 419. 
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 My Father, you gave us much pleasure in sending us Monsieur de Celoron. We have been told that you 
are taking him from us. He will be regretted by all the village; he has been very kind to us. You give us 
Monsieur de Vercheres in his place. As he knows us, we Hope he will show us the same kindness. We will 
do everything in our power to make him satisfied with us.... 
 
 My Children, I am delighted that you should feel your obligation to me for having Sent Monsieur de 
Celoron to you to restore your Senses. 
 My Children, I am greatly satisfied at your having Listened to the message I Sent you by Monsieur de 
Celoron, and at your having Established your village at l'arbre Crocbe, where you have found good land. By 
these Branches of Porcelain I replenish the fire I have kindled at that Spot, so that it may never Die out, and, 
to give you fresh evidence of my affection and of the care I take of you, I have given orders to Monsieur de 
Vercheres to Send the officer second in command, with all the French who may be at Missilimakinac, to 
burn all the Trees you cut down last Spring, so that you may be in Position next year to seed your lands 
properly. 
 My Children, the mark of distinction I gave your village must be a further Inducement to you never to 
leave it, and to remain quietly and peacefully on the mat I have had Spread for you. I urge you, as well as 
your wives, Children, and those who will come after you, to benefit by the advantage you have in 
possessing so good an Establishment, and, for my part, I am pleased at having placed my Children in a 
Place where they will no longer be Exposed to hunger. May your Hearts be as white as the great Flag I have 
caused to be hoisted in your village. I will always keep my eyes on it. Do not Stray Far away from it. I will 
continue to give you fresh tokens of my affection. 
 My Children, I have carefully Considered the representations you have made to me with reference to 
one Amiot, a blacksmith. I have entered into his trouble and into yours. I have consequently given my orders 
to Monsieur de Vercheres. You will have reason to be satisfied with the arrangement I have made. 
 My Children, I am delighted with your gratitude towards Monsieur de Celoron for the kindness he has 
Shown yon. He had asked me to be allowed to come down on his private affairs; I could not refuse him. You 
will find that Monsieur de Vercheres will show you the same attention when you Listen to his words, which 
are mine. 
 My Children, Monsieur de Celoron has informed me that several of your War Chiefs had planned to 
strike a blow at the Scioux. By these branches of Porcelain I stay your Tomahawk until I have received news 
from la Baye [Green Bay] and have made my intentions known to you through Monsieur de Vercheres. 
 My Children, complaints have reached me from the French who are Settled at Missilimakinac, that your 
young men and the Sauteux do them considerable damage by stealing from their gardens and their fields, 
and by killing and wounding their animals. You must put a stop to this disorder by speaking to your young 
men. I charge you to say as much to the Sauteux on my behalf. You must know that when my French do 
you an injury, I make them repair it at Once. 
 By Presents: Here, My Children, are proofs of my affection and of my satisfaction with you. Smoke 
calmly on your mats; Drink peacefully of my Milk like true brothers.... 
 I charge you, My Children, to carry this present to Agoabémé, whom I esteem, and to give it to him from 
me. By this same present I ask him to remain in peace on the mat I have Spread for you in your new village. 
 
 You will see, Monseigneur, by the words of the Outaouacs of Missilimakinac and by my answers, which 
I have had the honor of Sending to you by the transport-ship "Canada," and of which I enclose duplicate-
copy, that these Savages all assembled at l'arbre croche which is one of the three Places that I had 
designated, and that it is their purpose not to remove. It is certain, Monseigneur, that their Removal would 
have been very prejudicial to the Commerce of the Upper Country. 
 Pendalouan came down with the Sieur de Celoron. He begged me to open his mouth, which he had 
kept closed since His disgrace. He Excused himself as best he could. He Repeated that he did not ask me 
to give back the Medal which I had taken from him, nor to reinstate him in His dignity as chief, but that he 
begged me only to forget all that had happened. I answered that I was willing on condition that he should 
never do anything to displease me, and that, in Accordance with the Testimony which Monsieur de 
Vercheres should give as to his Conduct, I would reinstate him as chief. I sent him back with some presents. 
The Sieur de Celoron has assured me that he was very Helpful to him in His Undertaking. 

 
 Pendalouan had fallen into disfavor for giving away one medal awarded for his role in the Fox 
Wars and drunkenly sliming its replacement and insulting Beauharnois. “The other Ottawa chiefs were 
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not, it seems, unhappy to see Pennahouel reduced and humiliated.... Pennahouel, the other chiefs, 
informed Beauharnois, was not ‘of the family of chiefs.’” 49 
 
 
Written Documentation from the British Regime 
 
 The Governor-general’s report that the “Outaouacs of Missilimakinac...all assembled at l'arbre 
croche” might or might not have been intended to include the Saulteurs of Michilimackinac, among 
them Pendoualan’s father-in-law, Otolinois, and the distaste of other Odawa chiefs for Pendalouan 
might have led them not to follow his lead in acquiescing, at least in part, to the French demands, as 
readily as Beauharnois believed. Less than twenty years later, the French régime had ended. 
 In Alexander Henry’s famous account of the June 1763 attack on Michilimackinac during Pontiac’s 
Rebellion, the Chipeways, landed with their prisoners, at L’Arbre Croche: 50 
 

 The chiefs of the [L‘Arbre Croche] party advanced, and gave each of us [the English prisoners] their 
hands, telling us that they were our friends, and Otawas, whom the Chipeways had insulted, by destroying 
the English without consulting with them on the affair. They added, that what they had done was for the 
purpose of saving our lives.... 
 It was not long before we were embarked again, in the canoes of the Otawas, who, the same evening, 
relanded us at Michilimackinac, where they marched us into the fort, in view of the Chipeways, confounded 
at beholding the Otawas espouse a side opposite to their own.... 
 

 After a council and presents, the prisoners were restored to the Chipeways, at which time Henry 
was rescued by Wawatam, apparently of the Michilimackinac Chipeways, who had adopted him as his 
brother a year earlier. “The Otawas never overcame their disgust, at the neglect with which they had 
been treated, in the beginning of the war, by those who afterward desired their assistance as allies.” 51 
 Wawatam, his family, and Henry, spent the summer around the Bay of Boutchitaouy north of St. 
Ignace, subsisting on fish and wild-fowl, then departed on August 20 [1763] for Wawatam’s wintering 
grounds. 52 Stopping at L’Arbre Croche, Henry was presented with a bag of maize by 
O’ki’no’chu’maki, the chief who had befriended him a few months earlier: “It is the Otawas...who raise 
this grain for the market at Michilimackinac. Leaving L’Arbre Croche, we proceeded direct to the 
mouth of the river Aux Sables [Big Sable, Ludington], on the south side of the lake, and distant about 
a hundred and fifty miles from Fort Michilimackinac.” 53 
 The winter was spent hunting and trapping inland: “Our lodge was fifteen miles above the mouth 
of the stream. The principal animals, which the country afforded, were the stag or red deer, the 
common American deer, the bear, racoon, beaver and marten.” 54 
 Around the beginning of April, having cached their furs near the lake: 55 
 

We turned our attention to sugarmaking, the management of which...belongs to the women, the men cutting 
wood for the fires, and hunting and fishing. In the midst of this, we were joined by several lodges of Indians, 
most of whom were of the family to which I belonged, and had wintered near us. The lands belonged to this 
family, and it had therefore the exclusive right to hunt on them. This is according to the custom of the 
people; for each family has its own lands. 

 

 
49 White, The Middle Ground, p. 184; Paroles de M. Beauharnois,” 8 Juillet, 1840, C 11A, v. 64, f. 23, Archives Nationales 
d'outre-mer (France). 
50 Alexander Henry, Travels & Adventure in Canada and the Indian Territories, Between the Years 1760 and 1776 (New-
York, I. Riley, 1809, part 1, pp. 96-98). 
51 Ibid, pp. 99-103, 106. 
52 Ibid, pp. 116, 125. 
53 Ibid, p. 126. 
54 Ibid, p. 128. 
55 Ibid, p. 149. 
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 “On the twenty-fifth of April, we embarked for Michilimackinac”: 56 
 

At La Grande Traverse, we met a large party of Indians, who appeared to labour, like ourselves, under 
considerable alarm; and who dared proceed no further, lest they should be destroyed by the English [in 
retaliation for the attack on Michilimackinac]. 

 
 Although Wawatam’s extended family and the other presumably Chippewas encountered at Grand 
Traverse had winter hunting (and maple syrup) grounds in west Michigan, documents from the period 
of British control, which extended after the Revolution, did not indicate permanent Chippewa 
settlements in the region. 
 A September 10, 1782 list of “Indians Resorting to Michilimakinac” showed 1200 Ottawas (500 
men) from “Grand River & Banks of Lake Michigan,” more than the 1000 (400 men) from “L’Arbor 
Roche” [sic]. There were 100 Chipawas, “Proprietors of this Island” [Mackinac], as well as those from 
St. Mary’s, Lake Superior, and Mississagi, etc. 57 
 A 1789 count, that neglected Grand River but did include Poudawadamy of St Joseph (about 100 
men) and Arbre Croche Ottawas (about 300 men), listed about 150 men of the Chippway National at 
Big Island [Bois Blanc?] near Michilimackinac “who were very inveterate against us in the late Indn. 
War,” as well as many Chippway at various locations on Lake Superior. 58 Joseph Ainse, dated 
Michilimakinac, 16th August 1787, noted 260 men at the “1st village of Arbre Croche.... It is not 
possible to give you the number of Sauteux seeing that they are never settled in their place, and that 
one can never see them all together.” 59 
 Even accounting for the well-known exaggeration of poverty to obtain pity, an August 3, 1787, 
speech by Kegeweakam to British Superint’d John Dease, Esq., at Arbre Croche, attested to 
deteriorating conditions, in the aftermath of two wars for colonial control: 60 
 

We the Chief Sachems and Warriors of the Ottawas living at Arbrecroche bid you heartily welcome to our 
Sandy Shores, we want sense and words to thank you sufficiently for your condescension in visiting our 
wretched habitations, now alas no more than a Village of dead people, you now see before you your 
miserable children, the small remains of a numerous people who had formerly seen better days, but now 
more to be pitted than other nations, our Lands are exhausted, are [sic] hunts are ruined, no more Animals 
remain to call us out to the Woods, the only resource left to us for subsistence is the cultivation of these 
sandy plains, and what we can procure from the water. 
 

Written Documentation from First American Period 
 
 It was not until after the August 24, 1794, Battle of Fallen Timbers and the Jay Treaty, which took 
effect in 1796, that the United States took even nominal control of posts, such as Michilimackinac and 
Detroit, in American territory on the western Great Lakes, control that would be temporarily lost during 
the War of 1812. One event that, speculatively, might have led some Michilimackinac Chippewa to 
relocate warm-weather villages and subsistence activities to Grand Traverse and elsewhere on Lake 

 
56 Ibid, p. 154. 
57 “Number of Indians Resorting to Michilimakinac,” Historical Collections of the Michigan Pioneer and Historical Society, vol. 
13, 1889, p. 70. 
58 “List, Location, and Number of Indians,” Historical Collections of the Michigan Pioneer and Historical Society, vol. 20, 
1889, pp. 305-307. 
59 “From Joseph Ainse, August 16, 1787,” Historical Collections of the Michigan Pioneer and Historical Society, vol. 13, 
1889, p. 85. According to David Armour in the Dictionary of Canadian Biography (volume 6), Dr. David Mitchell, whose wife 
was related to L’Arbre Croche Odawa, traded during this period with Indians from Northwest Michigan, from as far south as 
Grand Traverse, but he provides no evidence that this was other than for furs brought from winter hunting grounds. Grand 
Traverse was not mentioned in the John Askin Papers: 1747-1795, edited by Milo Quaife (Detroit Library Commission, 
1918). 
60 “Important ‘Indian Council,’, Michilimackinac, July 11, 1787,” Historical Collections of the Michigan Pioneer and Historical 
Society, vol. 13, 1889, pp. 107-108. 
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Michigan, near where they already had winter hunting grounds, was the land cession of the 1895 
Treaty of Greenville: 61 
 

The post of Michilimackinac, and all the land on the island on which that post stands, and the main land 
adjacent, of which the Indian title has been extinguished by gifts or grants to the French or English 
governments; and a piece of land on the main to the north of the island, to measure six miles, on lake 
Huron, or the strait between lakes Huron and Michigan, and to extend three miles back from the water of the 
lake or strait; and also, the Island De Bois Blanche, being an extra and voluntary gift of the Chippewa 
nation. 

 
 I have not found anything specifically referencing Chippewa from Grand Traverse or vicinity in the 
copious sources concerning the Shawnee Prophet, of whom Le Maigouis from L’Arbre Croche was an 
important disciple, or the War of 1812, including the capture and occupation of Mackinac Island, for 
which there are numerous mentions of Odawa, Potawatomi, and Chippewa from L’Arbre Croche, 
Saginaw, Grand River, St. Joseph, Mackinac, and the Sault. 
 Although apparently not of sufficient prominence to be noteworthy, based on post-war documents, 
there were almost certainly established communities at and near Grand Traverse during the first 
period of American sovereignty. 62 
 “Captain John Askin of the Indian Department at Drummond Island,” in a deposition for an October 
1815 Court of Inquiry looking into a charge from the American Government “that the Indians had been 
stimulated to a continuance of hostilities...by the British agents,” swore “that the first official news of 
Peace arrived at Michilimackinac the first of May [1815] by the Mink schooner”: 63 
 

On the return of Lieut Colonel McDonall, from Saint Josephs on the 2nd of May, accounts were immediately 
sent to L’Arb Croche of that event, with a notice, that in a few days it would be proclaimed in person by the 
Commanding officer. The principal Indians and Chiefs of the Grand Traverse being then at Michilimack it 
was therefore communicated to them, and a message to the same purport sent to their village. Nuboquam, 
a principal and intelligent chief was sent with similar speeches to the Sagana Indians and the Ottawa Chief 
Assegenack, depatched with wampum and the pipe of peace, to all the nations on the east side of lake 
Michigan. 
 

 In what was something of an historical cause célèbre, newly arrived U.S. Indian Agent, Major 
Puthoff, posted a September 9, 1815 notice on the church door [St. Anne’s?] accusing Dr. Mitchell’s 
mixed-blood wife, Eliz’th Mitchell, “of holding private councils with those unfortunate deluded People 
and of...persuading them to the adoption of measures injurious to their real interests and that of the 
American Government.” On October 5, he informed her: 64 
 

In direct violation of my notice to you forbidding your interference with the Indians within the American 
Limits...you have as I have been informed combined with Illegal, Improper, Unjust, false and Malacious [sic] 
practice—You have sent your Emissaries amongst them particularly to the Grand Traverse inviting them to 
meet you here in Council.... 
 

 
61 “Treaty with the Wyandot, Etc.,” in Charles J. Kappler, Indian Affairs, Laws and Treaties, Treaties, Vol. 2, Treaties 
(Washington, Government Printing Office, 1903, p. 40). 
62 Helen Hornbeck Tanner, whose Atlas of Great Lakes Indian History (Norman, University of Oklahoma Press, 1987, p. 97), 
has been relied on by secondary historians, “tentatively identified...Stony Point on the western shore of Grand Traverse Bay 
and Weqaumegog on the eastern side of the bay at the north end of Elk Lake” as “early Ojibwa locations,” but apparently 
made inferences from later information. She also failed to cite an “traditional [oral] history” reference, presumably Blackbird, 
for the claim that “the Ojibwa of the Upper Peninsula of Michigan were given hunting rights in a corridor extending from the 
Lake Michigan shoreline northeast of Grand Traverse Bay to the head of the Muskegon River. These hunting lands were 
granted in recompense for a murder committed by and Ottawa in a quarrel over fishing nets.” 
63 “Proceedings of a Court of Inquiry, held by order of his Excellency Major General Sir F. P. Robinson K.B.C. Commanding 
in Upper Canada, Fort Drummond, 6th and 10th Oct 1815,” Historical Collections of the Michigan Pioneer and Historical 
Society, vol. 16, 1890, p. 297. 
64 Historical Collections of the Michigan Pioneer and Historical Society, vol. 16, 1890, pp. 252-254. 
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 On January 10, [1816], Lt. Col. Rt Mc Donall wrote Sir F. P. Robinson from Drummond Island: 65 
 

... The Indians who have for many years been accustomed to be clothed by the British Government at the 
former Post of St Joseph’s [in between the Jay Treaty and War of 1812], consist principally of the Ottawas 
of L’Arbre Croche and the Chippawas of the Grand Traverse and of the Beaver Islands both Nations in Lake 
Michigan, and of course within the limits of the United States. [T]he officers of that Govt have been since the 
Peace exceedingly Jealous of their visiting this post and have been laboring to diminish our influence. [T]he 
proximity of the Ottawas to Mackinac have given them a partial success, but the Chippawas, tho’ farthest off 
have been and still are undivided in their attachment to us.... 
 

 John Askin on October 28, 1815 wrote William Claus at York alluding to the desire of the British to 
purchase Drummond Island to replace Michilimackinac: 66 
 

If you are to come it would not be amiss for the Governor to send per the Winter Express an order that no 
Issue of Indian presents totake place untill your arrival so that you may meet all the Indians & that they may 
know that you are their real Father. I should be happy indeed if it could take place. The Waynebaygoes, 
Follesavoines, & Chippawas will be here about the 10th June, the Ottaways & L’Arbe Croche from the 15th 
May to the 4th June this latter nation could be easily made acquainted with your intended visit: that they 
must postpone their early visit untill the time you would appoint. The persons who appear to have the 
greatest claim to the Island Nebawguain Chip. Chief who was wounded in the arm at Proctor’s defeat at the 
Moravian town Two others of the Grand Traverse & Some Chippawas who are yet in possession of the 
Island. 

 
 
Grand Traverse Bands under the 1836 Treaty 
 
 Government or trader documentation for Grand Traverse from the period following the war is 
lacking. Some of the members of the 1820 Cass Expedition to Lake Superior and the Upper 
Mississippi returned by way of Lake Michigan but made no mention of meeting with Grand Traverse 
bands. Trading likely took place at Mackinac, possibly at more proximal Odawa locations with resident 
traders. Schoolcraft’s November 21, 1832, “Statistical Report on Indian Population and the Fur 
Trade,” following an expedition to Lake Superior and the Upper Mississippi, which lumped the census 
figures for West Michigan (5,674 “estimate of Ottawa and Chippewa population indiscriminately”), 
listed named traders at Maskegon and Grand River, and (unnamed) L’Arbre Crosh [sic], but none at 
Grand Traverse Bay or Riviere au Becsie. 67 This was clearly an incomplete break-down of West 
Michigan bands, most interesting for its indication of a band at Rivière au Becsie [Anglicized as 
Betsie], probably the same as the band at the Platte a few miles south in documents from a few years 
later. 
 The 1836 cession treaty with the “Ottawa and Chippewa nation” designated all communities in 
western lower Michigan and eastern Upper Michigan considered autonomous (and their chiefs 
receiving payments), without specifying which were Ottawa and which Chippewa. For the region 
between Little Traverse and the Père Marquette: chiefs of the first class, at Grand Travers [sic], 
Aishquagonabee or the Feather of Honor, Chabwossun, and Mikenok; chiefs of the second class, at 
Grand Traverse, Akosa, Nebauquaum, and Kabibonocca, at Ossigomico or Platte River, 
Kaigwaidosay, and at Manistee, Keway Gooshcum; and chiefs of the third class, of Carp River South 

 
65 Historical Collections of the Michigan Pioneer and Historical Society, vol. 23, 1894, p. 96. The year is given as 1815 but 
must have been a year later based on content of the letter. 
66 Historical Collections of the Michigan Pioneer and Historical Society, vol. 16, 1890, p. 371. 
67 Henry Rowe Schoolcraft, Archives of Aboriginal Knowledge, Vol. 3 (Philadelphia, Lippincott, 1860, pp. 603-604). 
Schoolcraft did not specify Odawa versus Chippewa affiliation in his report. Schoolcraft had a motive to exaggerate the 
population under his agency and the figures of Lieutenant Allen and Dr. Houghton, who accompanied him on the expedition, 
were significantly lower for those bands they noted. 
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of Grand Traverse, Tabusshy Geeshick and Mikenok, of Grand Traverse, Shawun Epenaysee and 
Agausgee, and of Beaver Islands, Kainwaybekis and Pazhikwaywitum. 68 
 The “Ottawa and Chippewa nation” was an invention for purposes of the 1836 Treaty, and distinct 
Ottawa versus Chippewa interest more broadly, as well as interests of different bands, would reassert 
themselves in the years leading up to the subsequent, 1855 treaty. Documents for implementing the 
1836 treaty designated all the bands at Grand Traverse, Leelanau, and south the Manistee as 
Chippewa and those south from Père Marquette as Ottawa. 
 An 1837 summary List of Villages under the Mackinac Agency showed for West Michigan: 42 
houses at Grand Traverse Bay, 17 at Carp River [Leland], 3 at Plate [sic] River, 8 at Manistee River, 
10 at Pierre [sic] Marquette River, and 31 for Beaver Island Indians. At the Odawa communities of 
L’Arbre Croche and Middle Village, there were 181 houses, with another 110 at Village of the Cross; 
54 for bands around Chaboigan, 139 at Grand River and inland (Flat and Maple Rivers, etc.), 11 at 
White River, and 9 at Muskegon River. 69 An 1839 census had 399 Chippewa (90 men, 116 women, 
and 203 children) at Grand Traverse, 232 (31 men, 37 women, 161 children) at Shamaigobing or 
Carp River, 53 (13 men, 11 women, 29 children) at Ossigomico Plate River, and 66 (11 men, 14 
women, and  41 children) at South Manistee, with Pierre [sic] Marquette, White River, and Maskigo all 
indicated as Ottawa. Group of Beaver Islands was listed under Northern Peninsula, with 150 
Chippewa (33 men, 39 women, 77 children). There were 981 Ottawa in the vicinity of Little Traverse 
and 1380 in the vicinity of Grand River (and on Lake Michigan north to Père Marquette). 70 
 Schoolcraft’s report on the “Indian Population of the Superintendency of Michigan for 1840” 
specified that all the Chippewa (and most of the Ottawa) of west Michigan “lived by the chase” not by 
agriculture, a census designation that ignored bands well-known at the time to have engaged in 
substantial horticulture, even if supplemented by hunting, fishing, and gathering—Schoolcraft’s 
brother-in-law, John Johnston, was on his payroll as the farmer for Grand Traverse (meaning paid to 
teach the Indians how to farm and undertake certain European-style tasks, such as plowing). The 
census listed: at Grand Traverse Bay, 58 families, 207 people, chief Ishquagonabe; at Peninsula of 
Akosa, G.T., 47 families, 168 people, chief Akosa; at Shabwossing, G.T., 11 families, 40 people, chief 
Shabwossing; at Ossigomico, or Plate River, 6 families, 19 people, chief Kaigwaidosa; at Carp River, 
50 families, 294 people, chief Namonaice; at Manistee, 25 families, 105 people, chief 
Kawapgoshkum. Again, Chippewa of Beaver Islands were grouped with Upper Peninsula Lake 
Michigan bands, 53 families, 199 population, chief Kinwaubikizzee. 71 
 Further information was contained in one of Schoolcraft’s more obscure publications, which 
included entries under the letter A for an aborted encyclopedia of Indians, among them: 72 
 

Aishquagonabee. A Chippewa chief, of some note, of a mild and dignified carriage, living on Grand Traverse 
Bay, on the east shores of lake Michigan. In 1836 he formed a part of the delegation of Chippewa and 
Ottawa chiefs, who proceeded to Washington city, and concluded a treaty ceding their lands to the U. S. 
from Grand river on lake Michigan, to Chocolate river on lake Superior. The name signifies, the first feather, 

 
68 Charles J.  Kappler, Indian Affairs: Laws and Treaties, Volume 2, Treaties (Washington, Government Printing Office, 
1904, pp.  450-456). There has been extensive discussion of this treaty in recent years with regards to treaty rights. The 
most complete historical study of the treaty is James M. McClurken, We Wish to be Civilized: Ottawa-American Political 
Contests on the Michigan Frontier (PhD Dissertation, Michigan State University, 1988, Ann Arbor, University Microfilms). 
69 Letters Received by the Office of Indian Affairs 1824-1881, Mackinac Agency, National Archives Microfilm Publications 
M234 Roll 402. 
70 Letters Received by the Office of Indian Affairs 1824-1881, Mackinac Agency, National Archives Microfilm Publications 
M234 Roll 403. The demographic data does not match the unreferenced claim that by 1810 “a combined Ottawa and Ojibwa 
village was located near the present site of Leland” (Haswell, Susan Olsen and Arnold R. Alanen, A Garden Apart: An 
Agricultural and Settlement History of Michigan’s Sleeping Bear Dunes National Lakeshore Region, Midwest Regional Office, 
National Park Service, Omaha, Nebraska & State Historic Preservation Office, Michigan Bureau of History, Lansing 
Michigan, 1994, p. 23). 
71 Annual Report of the Acting Superintendent of Indian Affairs for Michigan Made to the Bureau of Indian Affairs at 
Washington (Detroit, Asahel S. Bagg, 1840, pp. 22, 28). 
72 Henry Rowe Schoolcraft, The Red Race of America (New York, Graham, 1848, pp. 250, 251, 258). The combined 
numbers of the two Grand Traverse bands does not fit with the 1837 summary list, done by technocrats. 
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or feather of honour [??]. The population of his village in 1840, as shown by the census rolls, was 207, of 
whom 51 were men, or heads of families, 49 women, and 107 children. They receive annuities annually at 
Michilimackinac. They subsist by the chase, by planting corn, beans and potatoes, and by fishing. 
 
Akosa, an Odjibwa chief, living on the peninsula of Grand Traverse Bay, lake Michigan, known for his good 
will towards the mission established near his village, by the American Board, in 1839. In the recess periods 
of hunting, he is attentive on the means of instruction furnished at that station. He enjoins on his children 
attendance at the school. He bestows a punctual care in planting his corn-field and garden. He has erected 
a good dwelling house of logs, and supplied it with several articles of plain household furniture. He is of a 
mild and pleasing character, and appreciates and acknowledges the superiority of agriculture and civilization 
over the uncertainties of the chase. Without distinction in war, or eloquence, or a genealogy of warriors to 
refer to, and consequently, of but little general note or fame in his tribe, he is an active hunter, and stable, 
temperate man, and may be regarded as a fair average specimen, physically and mentally, of the race. The 
band of Akosa mustered 160 souls, on the pay rolls of 1840, of which number, 37 were men, 42 women, 
and 89 children. They receive their annuities at Michilimackinac. 
 
Amik-eminis, the group of Beaver islands of Lake Michigan. The easternmost of this group is called Amik-
aindaud, or the Beaver-house. These islands are inhabited by Chippewas. In 1840, they numbered 199 
souls, of whom 39 were men, 51 women, and 109 children. All were engaged in the chase, or in fishing, and 
none in agriculture. Their chief was called Kinwabekizze. 

 
 McClurken, who thoroughly examined relevant archival material (including Schoolcraft Papers and 
Office of Indian Affairs correspondence) noted: 73 
 

Aishquagonabe was known as the “Old Chief” of the settlement [at Grand Traverse] and the most influential 
ogema [chief] in the region in 1836. It is not known when Aishquagonabe moved to Grand Traverse or 
whether there were Chippewa villages there earlier. It is known that Aishquagonabe’s father maintained his 
primary village at Round Island, a site that was not abandoned until mainland Fort Michilimackinac was 
moved to Mackinac Island in the 1780s [1780]. It is, then, possible, he, and not his son, was the original 
Chippewa leader at Grand Traverse. According to G. Johnston to Schoolcraft, 16 October, 1840, 
Aishquagonabe’s nephew, Gosa [Akosa] headed a second 1830s village at Grand Traverse. 

 
 Craker, based on information obtained many decades later, stated: 74 

 
A few Indians who are now living remember Chief Aish-qua-gwan-aba and Chief Ahgosa. Both men were 
Chippewa Indians. Mrs. Susan Pequongay said that Aish-qua-gwan-aba came from Kewadin to Old 
Mission, and that he was short and fat, and indulged in fire-water very often. Ahgosa was tall and slim, and 
according to Mrs. Dan Chippewa.... He always wore moccasins on his feet, and was never seen wearing 
shoes. 
 
The old Chief Aish-qua-gwan-aba of Old Mission...in the Mission days, he was credited with keeping a 
number of scalps hidden away in his trunk, as a souvenir of better days. 

 
 The size of the village at Carp River suggests it was well-established long before 1836, and the 
treaty named two chiefs, albeit of the third class, prior to Namonaice in 1840, who was presumably 
the same as Onumunese [Onaamanizi, Is-of-Vermillion?]. Tanner provided no citation or corroborating 
evidence for her assertion that ”according to some local accounts, Onomunese's band arrived on the 
northwest shore of the Leelanau Peninsula about [the same time as Reverend George Smith, 1848-
1849], fleeing intertribal strife in Wisconsin,” a claim that does not seem to fit the facts. 75 
 

 
73 McClurken, We Wish to be Civilized, p. 367, n. 26, citing George Johnston to H. Schoolcraft, 26 May, 1840 (NAM MI, 48: 
36) and G. Johnston to Schoolcraft, 16 October, 1840 (NAM MI, 49: 387). 
74 Ruth Craker, The First Protestant Mission in the Grand Traverse Region (Leelanau Enterprise, 1935, pp. 21, 9). 
75 Helen Tanner, “Mapping the Grand Traverse Indian Country: The Contributions of Peter Dougherty,” Michigan Historical 
Review, 31, 2005, p. 87). 
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In-conclusion: 
 
 Oral histories by Chief Blackbird, Chusco, and others told of exterminating attacks by Odawa 
against Mascouten. Some also offered explanations for the distribution of Odawa and Chippewa in 
west Michigan, either as sharing of the territory between allies or as compensation by Odawa to make 
amends for some wrong done Chippewa. The war chief, when named in these accounts, was Sagima, 
or some variant of that name. 
 Written documents show that Odawa, and their Neutral (Huron-speaking) allies, were engaged in 
war against Mascouten (Fire People) before Champlain arrived in 1616. Jesuits living among the 
Neutral told of devastating raids against the Mascouten c. 1640, probably using French weaponry, 
without noting involvement of Odawa. The oral histories, which leave out the Neutral, are strong 
evidence the c. 1640 attacks did include Odawa; the written documents suggest this, not before the 
arrival of Europeans, was when large-scale destruction of the Mascouten took place. If the Neutral or 
their Odawa allies planned to seize Mascouten territory, the Iroquois soon precluded any sedentary 
occupation. 
 The oral histories clearly placed the Mascouten at the Straits of Mackinac and Northwest Michigan 
and demand a critical reexamination of sources that provide evidence for their location prior to the 
flight of both Odawa and Mascouten from the Iroquois (c. 1650). This reexamination suggests the oral 
history placement is more likely correct than the more distant Southwest Michigan assumed by some 
scholars. 
 Written documents describe an attack by Odawa and Potawatomi against Mascouten in 
Southwest Michigan in 1711-1712. This was almost certainly the attack of the later (Grand Rapids) 
oral history, which suggested a plausible, if not necessarily precise, revenge motive for Sakima, who, 
according to the written record, was the war chief most determined to destroy the Mascouten and 
whose wife was taken captive under some unclear circumstance. Odawa associated with Sakima had 
winter camps at Grand River c. 1710, likely abandoned at least temporarily after the 1712 battle for 
Détroit. Chief Blackbird’s timeline for two waves of attacks, the first before and the second shortly 
after contact with Europeans, makes more sense as c. 1640 then 1711-1712, with Sakima either 
being transferred to an earlier date or there having been two war chiefs with the same name at 
different times, a very real possibility—Sagima (zaagima) refers to someone powerful in medicine. 
 Blackbird’s account of the destruction of the Michinimackinac is confirmed, at least in part, by the 
Jesuits who had contact with survivors of an Iroquois attack. 
 More difficult is reconciling oral history explanations for the distribution of Odawa and Chippewa in 
west Michigan with the sketchy written record. Odawa and Saulteur/Chippewa maintained separate 
identities, despite intermarriage and sometimes co-residence at Mackinac and Detroit, following the 
diaspora of the Iroquois wars. There seems to have been a cultural difference retained from earlier 
times, when Saulteur lived above the corn-growing line, between a more sedentary, agriculture-
based, lifestyle, supplemented with fishing-hunting-trapping-gathering, and a more nomadic, fishing-
hunting-trapping-gathering lifestyle. Odawa and Saulteur/Chippewa were allies, most of the time, 
against the Iroquois, Sioux, Fox, and Mascoutens, siding together, most of the time, with the French 
against the English then the English against the Americans. But there were allusions to 
disagreements and conflicts in both written and oral history sources. The evidence of conflict from 
French documents, however, predates by decades Odawa settlement at L’Arbre Croche. 
 A possible explanation is that there never was a formal agreement to share west Michigan, and 
the oral historians, like so many authors of written history, felt compelled to offer cause-and-effect for 
what was just taking advantage of available resources, based on different needs in relatively 
unpopulated territory, made possible because Odawa and Chippewa were generally on friendly terms. 
Whether by agreement or de facto, in 1763-64 Henry described hunting and maple syrup territory in 
the vicinity of Rivière Au Sable as belonging to Wawatam’s extended family and encountering other 
Chipeways returning from winter hunts at Grand Traverse. There likely would have been no hunting 
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(including for fur trade) territories for Mackinac Saulteur (Chippewa) in the Upper Peninsula at the 
time of peace with the Iroquois and more than enough for Mackinac Odawa in lower Michigan. 
 The written record indicates the Odawa agreed to relocate from Mackinac to L’Arbre Croche in 
1742 as a compromise to French demands, despite preference for Grand River and Grand Traverse. 
Whether some ignored the demand and the influence of Pendalouan and chose Grand River at the 
time, or moved there later, by 1782, under British rule, there were more Odawa in the vicinity of Grand 
River than at Little Traverse. British census records do not show any permanent Chippewa 
communities at Grand Traverse or elsewhere in west Michigan prior to relinquishing control to the 
United States in 1796, about the same time as the Chippewa cession of Mackinac Island and adjacent 
territory to the Americans. 
 Grand Traverse Chippewa do not seem to have been sufficiently noteworthy to be singled out 
before the end of the War of 1812, but they were at its close. What little is known of Aishquagonabe’s 
background fits with he or his father establishing a permanent settlement at Grand Traverse during 
the first period of American authority, though whether villages at Carp River (Leland), Becsie/Plate, 
and Manistee were offshoots of his band or settled by other Chippewa from the north is unclear—the 
lesser status of the chiefs of those locations in the 1836 treaty does not signify satellite origins, just 
that Schoolcraft was negotiating with Aishquagonabe. The Beaver Island Chippewa, who Schoolcraft 
classified as northern peninsula, were probably distinct. The total population of Chippewa from Grand 
Traverse to Manistee in 1839 was 750 (if accurate), about 10 per household. There were about three 
times as many Ottawa to the north and south. 
 Wawatam’s winter hunting grounds were on the Big Sable. Three quarters of a century later, the 
band settled at the Père Marquette, which enters Lake Michigan nearby, was Ottawa. If there was a 
division of hunting territories between Chippewa and Ottawa dating to the early or mid-Eighteenth 
Century (or even late Seventeenth Century), the dividing line was probably fluid. 
 Ottawa and Saulteur at Mackinac, and more broadly, intermarried, associated, and engaged in 
joint war parties from at least the time of the Iroquois-wars diaspora c. 1650. Yet, the evidence shows 
strong distinctions in identity were retained, recognized by European authorities and themselves, and 
at least through the British period marked by Ottawa engaging in horticulture to a greater extent. 
McClurken, after quoting Reverend Dougherty in 1842 that he could not “with any good degree of 
accuracy, distinguish between the Ottawa and Chippewa children, as they are very much mixed by 
marriage,” added that “despite this intermarriage, the Chippewa remained ethnically separate from the 
Ottawa. Even though Dougherty could not determine the affiliation, the Indians could,” citing 
Schoolcraft’s report from 1837 that “although much mixed and living in alternate villages, a distinction 
is kept up between them.” The distinction had political and economic implications, certainly of 
importance to chiefs. 
 All the villages in the Grand Traverse region, including Leelanau and as far south as Manistee, 
were identified in 1840 as Chippewa, including Carp River. With more Ottawa migrating to the region 
between the 1836 and 1855 treaties, including in connection with Reverend Smith and Reverend 
Dougherty’s missions, and pressure from European expansion, the Ottawa and Chippewa distinction 
became even more cloudy. 76 But the oral histories certainly suggest Grand Traverse and vicinity was 
considered Chipoewa, which fits Schoolcraft’s categorization of 1839-40. 
 The oral histories help give sense to some aspects of the written history but also give rise to 
further mysteries. The history of Ottawa and Chippewa seasonal use and settlement of west Michigan 
remains incomplete. The gaps cannot legitimately be filled in with speculation. 

 
76 See McClurken, We Wish to be Civilized, chapters 6 and 7. 


