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(i) 
 
 Leelanau is not a Native American word. Leelinau was first used as one of the pen-names of Jane 
Schoolcraft, daughter of John Johnston and Ozhaawashkodewekwe (Green-Meadow-Woman), in the 
inaugural, December 1826, issue of The Literary Voyager, or Muzzeniegun, a self-published 
“amusement.” Leelinau and her husband, Henry Rowe Schoolcraft, pretended to be an unrelated 
“female correspondent” and editor, perhaps a game. 1 
 Leelinau was Jane’s pen-name for retelling Ojibwe stories, Rosa for her original poems. No 
explanation for the name was given. My conjecture is Leelinau signified Jane’s parentage: the first 
part her father’s side, the second her mother’s. Jane was influenced by Romanticism. Her father was 
Scots-Irish, and his library included works of Walter Scott, so Lady of the Lake (1810) or Bride of 
Lammermoor (1819) would be plausible source of l-sound inspiration. 2 -Naw is one of the finals for 
double-object transitive-animate Ojibwe verbs and has also been an Anglicized ending for “-ong,” 
“place of,” but if a specific meaning was intended, it is impossible to identify.  
 Another possibility is Heinrich Heine’s 1824 poem, The Lorelei, or its less-known predecessor, 
Clemens Brentano’s 1800, Lore Lay. Henry Schoolcraft had translated a poem from German in 1819, 
and the romantic image of the beautiful woman on a rock above the Rhine would have appealed to 
both husband and wife. 3 The Schoolcrafts traveled to New York in November 1824, where they 
resided for several months, at which time they could have had access to the latest literature. 4 
 

(ii) 
 
 An example of a romanticized story (love of nature was a significant piece of Romanticism) by 
Leelinau from the Literary Voyageur is Origin of the Miscodeed or the Maid of Taquimenon. 5 
 

 The daughter of Ma Mongazida, was the pride of her parents, and their only child. Beauty sat upon her 
lips, and life and animation marked all her motions. Fourteen summers had witnessed the growth of her 
stature, and the unfolding of her charms, and each spring, as it came around, had beheld her, in her happy 
simplicity, revelling amid the wild flowers of her native valley. There was no valley so sweet as the valley of 
Taquimenon. There, she listened to the earliest notes of the wild birds, who returned from the south, to 
enliven the forests after the repose of winter; and there, also, she had prepared her bower of branches, and 
fasted to obtain a guardian spirit, to conduct her through life, according to the belief and customs of her 

 
1 Reprinted in Philip P. Mason, ed., Schoolcraft’s Ojibwa Lodge Stories (East Lansing, Michigan State University Press, 
1962, p. 5). 
2 Robert Dale Parker, The Sound the Stars Make Rushing Through the Sky: The Writings of Jane Johnston Schoolcraft 
(Philadelphia, University of Pennsylvania Press, 2007, pp. 46-48, 14). It has become popular to use Ojibwe names or their 
translations into English (Parker’s title) to emphasize native identity. However, not only was Jane very much bi-cultural, I 
have not encountered references to her being called by her Ojibwe name in her lifetime. Some of Jane’s writings were closer 
to Ojibwe tradition than others, though how much of the romanticism was her own and how much her husband’s heavy-
handed editing is unclear. 
3 Chase S. and Stellanova Osborn, Schoolcraft, Longfellow, Hiawatha (Lancaster, PA, The Jaques Cattell Press, 1942, pp. 
456-457).  
4 Henry Rowe Schoolcraft, Personal Memoirs of a Residence of Thirty Years with the Indian Tribes on the American 
Frontiers (Philadelphia, Lippincott, Grambo & Co., 1851, p. 201). 
5 Mason, ed., Schoolcraft’s Ojibwa Lodge Stories, pp. 122-124. Ma Mongazida was Jane Schoolcraft’s great-grandfather, 
from Chequamegon Bay, near the western end of Lake Superior. Although probably displaced to Tahquamenon, the story 
has some allusions to warfare of historical interest. Jane also wrote a poem, To the Miscodeed. See Parker, The Sound the 
Stars Make Rushing Through the Sky, p. 91, who also noted H. R. Schoolcraft’s, To Mrs. Schoolcraft: On the Anniversary of 
Her Birth-day, that alludes to miscodeed, as well as to flower-poems by contemporaries that might have served as models. 
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people. Sweet valley of the Taquimenon, thou didst bless her with the charms of thy fragrance, causing the 
most profound sensations of pleasure. There, she first beheld that little angel, who in the shape of a small 
white bird, of purest plumage, assumed to be her guardian spirit, in cot and wood, through sun and storm, 
for the remainder of her days. Happy were her slumbers in this delightful visitation, and happy her 
awakening, as she hasted back, with fawn like fleetness, to her parents lodge, with one more charm—one 
more pleasing recollection—one more tie to bind her fancy and her heart to the sweet valley of the 
Taquimenon. Beautiful valley of soft repose! there, she had first learned to know the sweet face of nature, 
and seen the river leap & laugh in foam, from the rocks, and then pursue its sylvan course through the 
green leafed forest. Sweet enthusiast of nature! wild gazer of the woods! There, too, were the sacred graves 
of her forefathers, and there, she hoped, when the Great Spirit should summon her to depart, her friends 
would lay her simply bark-enchased body, under the shady foliage in a spot she loved. 
 It was early in the Strawberry Moon. The white coat of winter was remembered for its having lingered on 
many spots, which were secluded from the sun’s influence. But the flowers of the forest were now in bloom, 
and the birds had re-visited the valley. There was a soft and balmy air, and life and animation seemed to be 
newly bestowed upon the whole face of the earth. The robin and the mamaitwa came back to sing, and the 
murmuring of waters, in the little glens and by-vallies, rose, like pleasing music on the ear, and denoted the 
time for the opening of buds, and the springing of flowers. Never, had the scene appeared more attractive to 
her eye. “Oh,” she exclaimed, “that it were ever spring! that I could ever live and revel in the wild beauties of 
my native valley—the sweet valley of the Taquimenon.” 
 But while all nature rejoiced, there was a deep gloom gathering over the brows of Ma Mongazida. 
Whispers of the sign of an enemy on the lofty shores of the Pictured Rocks, had reached his ears. He 
thought of the haughty air of the audacious tribe of the Outagamies [Fox], who, but a few moons before, 
invaded the country, and had been baffled in their design. He thought of the bitter feuds of the border bands, 
yet pleased himself in his own seclusion far from the war path of the enemy, where, for the space of fifteen 
winters, there had not a hostile footprint been seen. While he lay on his couch, pondering on these things, 
sleep ensued, and he fancied himself to be the leader of a hostile band, who broke from the ambush, at the 
earliest dawn, and carried death and desolation to a slumbering village. Shocked at the catastrophe, he 
awoke. The dream alarmed him. He remembered that birds of ill omen had crossed his path, the day before. 
 “Had it been my enemies, the Dacotahs,” said he to his wife, “I should have feared no evil, but to dream 
of raising the war club against the Outagamies my own blood kindred, and with whom we have been long in 
peace, bodes me sure disaster. Some hostile foot is, even now, on the track. Some evil bird has flown over 
my lodge. I will no longer abide here. Had I sons to stand by my side, most freely would I meet the foe; but, 
single-handed, with no one but thee, to bury me, if I am slain, and my tender Miscodeed to witness my fall, 
and become their prey, it were madness to abide. And this day, even before the sun is at the zenith, will I 
quit the peaceful valley I love— the sweet valley of the Taquimenon.” 
 In haste, they took their morning’s meal, and made their preparations to leave a scene, so loved and 
cherished, but loved and cherished by none, more than the gentle and enthusiastic Miscodeed. She was 
indeed a precious wild flower. But while they yet sat around their lodge-fire, the instinctive sagacity of that 
trusty friend of the Red Hunter, the household dog, betokened approaching evil, at first, by restlessness and 
low murmurs, and then breaking into a loud bark, as he flew out of the door. It was a daring war party of the 
treacherous Mendawakantons [Dakota band] from the Mississippi. A volley of arrows followed, piercing the 
thin barks, which hung, like tapestry, around the lodge, and sealing in death at the same instant, the lips of 
both father and mother. “Oh, bird of my dreams,” cried Miscodeed, “my beautiful white wing!—my angel of 
promise! save me from the hands of my cruel enemies.” So saying, she sunk, lifeless to the ground. 
With loud yells and rapid footsteps the foe entered. Conspicuous, in front, stood the eldest son of a warrior, 
who had been killed by the Chippewas in the great battle of the falls of the river St. Croix. His brows were 
painted red, and his spear poised. But the work of death was soon finished. There lay, motionless, the 
husband and the wife alike beyond the influence of hope or fear, hate or harm. But no other human form 
appeared, and the eye of the savage leader rolled in disappointment around, as he viewed the spot where 
Miscodeed, his meditated victim, had sunk into the earth. A small and beautiful white bird, was seen to fly 
from the top of the lodge. It was the guardian spirit of Miscodeed. The knife and the tomahawk were cheated 
of their prey—her guardian angel had saved her from being the slave of her enemy. 
 But the sanguinary rites of war were quickly performed; the scalps of the hunter and his wife, were torn 
away, and with hurry & fear, the enemy was soon on his way to his native land. When the friends of the 
slaughtered family, visited the silent lodge, where welcome had so often greeted them, all they saw on the 
ground where the maid of Taquimenon had fallen, was a modest little white flower, bordered with pink 
border [Spring Beauty] which was at once destined to be her emblem. 
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(iii) 

 
 Leelinau, or the Lost Daughter was published in volume 2 of H. R. Schoolcraft’s 1839 Algic 
Researches. Several of the stories in Algic Researches had first been printed in Literary Voyageur 
(including some by Jane), Leelinau not among them—her biographer provided no evidence to support 
his speculation that Jane “may have written or translated it, or an earlier version of it.” 6 Again, no 
explanation for the name was given, despite Schoolcraft’s footnotes, which typically would have 
provided such information. 
 Following the enormous popularity of Longfellow’s 1855 Song of Hiawatha, Schoolcraft published 
The Myth of Hiawatha in 1856, reprinting and sometimes modifying stories from Algic Researches and 
other works. A much simplified Leelinau: a Chippewa Tale, with the poems (stylistically clearly by H.R. 
not Jane Schoolcraft) eliminated, was the final story in the collection. One addition was: “From her 
baby name of Neenizu, my dear life, she was called Leelinau.” Possibly, this could be a (garbled) 
short form for nindaanis, “my daughter,” or niniijaanis, “my child” but is certainly not “my dear life.” 7 
 

(iv) 
 
 According to Vogel’s Indian Names in Michigan: 8 
 

[H. R.] Schoolcraft...suggested the girl’s name [from the legend], in revised spelling, for the county. One 
explanation for the name, “delight of life,” is purely fanciful. Moreover, there is no l sound in Ojibwa. The 
closest approach to the name Leelanau in any Algonquian language appears to be the Montagnais word 
laleu, “seashore.” 

 
 Historically, there were l-dialects of Anishinaabe-mowin, not just in the broader Algonquian 
language family, most familiar through the legacy place names, Michilimackinac and Manitoulin, but 
also in words such as lame, sturgeon, name, after the shift from l to n. However, there is no reason to 
suspect any such basis for Leelinau—Jane’s Ojibwe family spoke an n-dialect. It is highly doubtful the 
Schoolcrafts would have been familiar with a Montagnais-Cree (Innu) word. Henry’s interest in Indian 
languages came much later in his career, although he did read Lahontan’s New Voyages during the 
relevant timeframe, whose vocabulary included l-form words, albeit none remotely resembling 
Leelinau. 9 
 The oft unattributed statement that “Leelanau County had its name suggested by Schoolcraft in 
1829...in one of his volumes he gives the word as meaning delight of life” seems to have originated 
with a 1912 Michigan Pioneer and Historical Collections article, “History and Meaning of the County 
Names of Michigan.” 10 The Schoolcraft volume referenced was Information Concerning the History, 
Condition, and Prospects of the Indian Tribes of the United States, published in 1853, which gave 
Leél-in-au, delight of life, in a list of “general miscellaneous [Indian] terms.” 11 (Jenks cited the 1860 
Archive of Aboriginal Knowledge.) 

 
6 Parker, The Sound the Stars Make Rushing Through the Sky, p. 58. 
7 Henry Rowe Schoolcraft, The Myth of Hiawatha (Philadelphia, Lippincott, Grambo & Co., 1856, pp. 299-300). Schoolcraft’s 
translation of native words was unreliable. He never became sufficiently fluent in Ojibwe to converse without a translator. 
8 Virgil Vogel’s Indian Names in Michigan (Ann Arbor, University of Michigan Press, 1986, p. 75). 
9 Mason, ed., Schoolcraft’s Ojibwa Lodge Stories, p. 153, n. 73; Baron de Lahontan, New Voyages to North-America, 
Reuben Gold Thwaites, ed. (Chicago, A. C. McClurg & Co., 1905, vol. 2, pp. 736-744). The sound transcribed as -l- by 
Lahontan and others was an approximation. 
10 William L. Jenks, “History and Meaning of the County Names of Michigan,” in Collections and Researches Made by the 
Michigan Pioneer and Historical Society xxxviii, 1912, p. 466. 
11 Henry Rowe Schoolcraft, Information Concerning the History, Condition, and Prospects of the Indian Tribes of the United 
States (Philadelphia, Lippincott, vol. 3, 1853, p. 509). 
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 Jenks appears to have been incorrect about the 1829 date for Leelanau, although, in response to 
the naming of several Michigan counties for Andrew Jackson and members of his cabinet, Schoolcraft 
did introduce legislation that year which resulted in several county names. 12 
 From the Journal of the Legislative council of the territory of Michigan for 1829: 13 
 

October 1: Mr. Schoolcraft submitted the following resolutions, which were read and laid on the table: 
Resolved, That a committee of two members be appointed, whose duty it shall be to report, for the use of 
the Council, a list of names for the townships designated by number and range, in the map of surveys of the 
new counties proposed to be set off in the bill now before the Council, or which may hereafter be proposed 
to be set off, so far as the object can be accomplished without contravening the statute prohibiting the 
repetition of the names of post towns in the United States; and that they be directed to report such names 
on the following basis, viz: 1. The aboriginal names, so far as they are suitable, or can be anglicised. 2. The 
indigenous animals, trees, and other natural productions. 3. The English, French, Spanish, and American 
discoverers, adventurers, or travellers, so far as their names are suitable, and have not heretofore been 
applied. 4. The officers who were massacred at the River Raisin. 5. The officers who fell, or served with 
reputation in the campaigns of Harmer, St. Clair, and Wayne. 6. The most distinguished individuals who 
served and fell in Pontiac’s war. 7. The signers of the Declaration of Independence. 8. The names of the 
British vessels captured on the high seas during the late war. 9. The members of the Senate and House of 
Representatives of the United States, who voted for war on the 12th of June, 1812. 10. The first thirteen 
emigrants or settlers who came into Michigan, after the surrender of the posts in 1796, and who continue to 
reside, or have left posterity therein. Resolved, That such of the names reported in conformity with these 
principles, as the Council shall approve, be inserted, under the direction of the Council, on the most recent 
map of the surveys, and remain the names of such townships after their organisation, unless the Legislative 
authority for the time being shall otherwise specially direct. 
 
On October 2, the resolution passed and Schoolcraft and Noble were appointed the committee. 
 
Reported on October 17: The select committee on naming townships, appointed under the resolution 
adopted on the 2d instant, report the following names as the result of their inquiries. Ampler time, and a 
fuller opportunity than they have enjoyed of reference to the works of travellers and historians, which are 
rare, would have enabled them, perhaps, to render some of the lists more complete; but it is believed the 
principal names have been embraced. Those which relate to the natural productions of the country, and the 
aboriginal appellations for persons and places, have afforded the greatest, and indeed the only range for the 
exercise of judgment in the selection or invention; and it is this portion of the present report which will stand 
most in need of indulgence.... 
 
1. Aboriginal names, so far as they are suitable, or can be Anglicised. Ontwa, Winnabeeg, Oshteno, 
Caramo, Ahmo, Coanac, Ossewa, Wawanosh, Conn, Wyaloo, Imola, Jobee, Mingo, Aggawosh, Wabeda, 
Alknomook, Inca, Ossinee, Winenqua, Algwyna, Ahmic. Cosinac, Abwoinac, Yamoyden, Neebin, Ottawa, 
Alhalla, Hobomok, Ossin, Scanedo, Anacona, Neebinac, Wayway, Wiscobee, Pocahontas, Oshtenon, 
Algonac, Occomac, Gautimozin, Illabee, Wyandot, Igomee, Escalala, Opinac, Wanita, Meetea, Caramanee, 
Naudowis, Allegan, Wyanding, Talladega, Wingina, Wabisha, Tuscarro, Garangula, Tallasco, Wasseno, 
Mallomim, Outalissa, Monomin, Missigan, Wyanoc, Onalasca, Otumba, Orinon, Iowa, Missawassa, 
Omeemee, Seelinaw, Occapee, Galloola, Mozobodo, Manito, Ogeemac, Ialac, Ontwago. Illigan, Wyabee. 

 
 Leelanau was not on this list. 

 
(v) 

 
 Ojibwe place and personal names are often constructed from novel combinations of morphemes, 
sometimes making them obscure and indecipherable (even before being abbreviated, obsolete in 
usage or vocabulary, or garbled over the years by speakers of other tongues). It is possible this is 

 
12 Jenks, “History and Meaning of the County Names of Michigan,” p. 455. 
13 Journal of the Legislative council of the territory of Michigan for 1829, pp. 36-37, 40, 69. Non-Indian suggested place 
names continue to p. 74. 
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what influenced Schoolcraft in his own novel place name combinations. Jenks gave a good 
description for Arenac, a county named by Schoolcraft in 1831: 14 
 

The name was manufactured by Schoolcraft in accordance with a system which he developed more fully 
somewhat later. The syllable “ac” is derived from “auk,” or “akke,” which mean land or earth, giving the idea 
of locality, and Arenac is compounded from the Latin “arena,” sand—the derived meaning of place of 
combat comes from the fact that such places are sanded—and “ac,” and therefore means sandy place. 

 
 Without citation, Jenks elaborated: 15 
 

At [the time of completing surveys of the lower peninsula], Houghton, the state geologist, committed to 
[Schoolcraft] the topic of Indian terminology, and the bestowal of new names from the aboriginal vocabulary. 
He worked out quite a complete plan by which taking the Indian roots, and terminations and with the 
necessary, and varying the combinations, he could produce a large number of words of pleasing sound, of 
consonants for euphony descriptive character. 
 

 A January 24, 1837, entry in Schoolcraft’s Personal Memoirs stated he had heard from Governor 
Mason that he had “communicated to the Legislature of Michigan my plan for a system of Indian 
names.” On January 26 he noted he had completed the draft for his book of “Indian oral legends.” 16 
 

(vi) 
 
 On April 1, 1840, the Michigan legislature passed “An act [119] to lay off and define the 
boundaries of certain counties,” several given amalgamated “Indian” names by Schoolcraft. 17  
 

... § 19. That portion of the state embraced in towns twenty-five, twenty-six and twenty-seven north, of 
ranges nine, ten, eleven and twelve west, and town twenty-eight, of ranges nine and ten west, and including 
all the peninsula at the head of Grand Traverse bay, shall be laid off as a separate county, to be known and 
designated as the county of Omeena. 
 
§ 20. That portion of the state lying west of the county of Omeena and of Grand Traverse bay, including the 
Manitou islands west of said bay, shall be laid off as a separate county, to be known and designated as the 
county of Leelanau. 

 
 “The names selected by the legislature in 1840 evidently did not all meet with popular approval, 
and when the legislature of 1843 met, it changed the names of sixteen counties.” 18 (Omeena did not 
become Grand Traverse until 1851.) An 1842 map of Michigan shows the names for that brief period. 
“Leelanaw,” also the spelling when the county was organized in 1863, an earlier combination, with 
“pleasing sound pleasing sound, of consonants for euphony descriptive character,” was retained. 
 

(vii) 
 
 In a note, editor Mentor Williams commented on Leelinau, or the Lost Daughter: An Odjibwa Tale, 
“One suspects...it was chiefly [H. R.] Schoolcraft’s invention. The geography...links it to contemporary 
[phony] Indian tales in popular magazines rather than to an authentic Indian source.” 19 A “Lover’s 

 
14 Jenks, “History and Meaning of the County Names of Michigan,” p. 457. 
15 Jenks, “History and Meaning of the County Names of Michigan,” p. 460. H. R. Schoolcraft was notorious in his own time 
for making up names. See Chapter 10 of my Copper Rock of Lake Superior on naming Lake Itasca. 
16 Schoolcraft, Personal Memoirs, p. 585. 
17 Acts of the Legislature of the State of Michigan Passed at the Annual Session of 1840, p. 198. 
18 Jenks, “History and Meaning of the County Names of Michigan,” p. 461. 
19 Mentor Williams, ed., Schoolcraft’s Indian Legends (East Lansing, Michigan State University Press, 1952, p. 159, n. 7). 
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Leap” story, set on Lake Superior, suggestive of Lorelei or Ovid, no versions or variants were 
obtained for more reliable later collections: 20 
 

 LEELINAU was the favourite daughter of an able hunter who lived near the base of the lofty high lands 
called Kaug Wudjoo [Porcupine Mountains], on the shore of Lake Superior. From her earliest youth she was 
observed to be pensive and timid, and to spend much of her time in solitude and fasting. Whenever she 
could leave her father's lodge she would fly to remote haunts and recesses in the woods, or sit upon some 
high promontory of rock overlooking the lake. In such places she was supposed to invoke her guardian 
spirit. But amid all the sylvan haunts, so numerous in a highly picturesque section of country, none had so 
great attractions for her mind as a forest of pines, on the open shore, called Manitowak, or the Sacred 
Grove. It was one of those consecrated places which are supposed to be the residence of the PUK WUDJ 
ININEE, or little wild men of the woods, and MISHEN IMOKINAKOG, or turtle-spirits, two classes of minor 
spirits or fairies who love romantic scenes. Owing to this notion, it was seldom visited by Indians, who 
attribute to these imaginary beings a mischievous agency. And whenever they were compelled by stress of 
weather to make a landing on this part of the coast, they never failed to leave an offering of tobacco, or 
some other article. 
 To this fearful spot Leelinau had made her way at an early age, gathering strange flowers or plants, 
which she would bring home to her parents, and relate to them all the little incidents that had occurred in her 
rambles. Although they discountenanced her visits to the place, they were unable to restrain them, for they 
did not wish to lay any violent commands upon her. Her attachment to the spot, therefore, increased with 
her age. If she wished to propitiate her spirits to procure pleasant dreams, or any other favour, she repaired 
to the Manitowok. If her father remained out later than usual, and it was feared he had been overwhelmed 
by the tempest, or met with some other accident, she offered up her prayers at the Manitowok. It was there 
that she fasted, supplicated, and strolled. 
 And she spent so much of her time there, that her parents began to suspect some bad spirit had enticed 
her to its haunts, and thrown a charm around her which she was unable to resist. This conjecture was 
confirmed by her mother (who had secretly followed her) overhearing her repeat sentiments like these. 
 

Spirit of the dancing leaves 
Hear a throbbing heart that grieves, 
Not for joys this world can give, 
But the life that spirits live: 
Spirit of the foaming billow, 
Visit thou my nightly pillow, 
Shedding o'er it silver dreams, 
Of the mountain brooks and streams, 
Sunny glades, and golden hours, 
Such as suit thy buoyant powers: 
Spirit of the starry night, 
Pencil out thy fleecy light, 
That my footprints still may lead 
To the blush-let Miscodeed, 
Or the flower to passion true 
Yielding free its carmine hue: 
Spirit of the morning dawn, 
Waft thy fleecy columns on, 
Snowy white, or tender blue 
Such as brave men love to view. 
Spirit of the green wood plume 
Shed around thy leaf perfume 
Such as spring from buds of gold 
Which thy tiny hands unfold. 
Spirits hither quick repair, 
Hear a maiden's evening prayer. 

 
20 Henry Rowe Schoolcraft, Algic Researches (New-York, Harper & Brothers, 1839, vol. 2., pp. 77-84). See Eliot A. Singer, 
Tracking the Sleeping Bear, pp. 8-12, on the proliferation of “Lover’s Leap” stories, with references. 
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 The effect of these visits was to render the daughter dissatisfied with the realities of life, and to 
disqualify her for an active and useful participation in its duties. She became melancholy and taciturn. She 
had permitted her mind to dwell so much on imaginary scenes, that she at last mistook them for realities, 
and sighed for an existence inconsistent with the accidents of mortality. The consequence was, a disrelish 
for all the ordinary sources of amusement and employment, which engaged her equals in years. When the 
girls of the neighbouring lodges assembled to play at the favourite game of pappus-e-kowaun, before the 
lodge door, Leelinau would sit vacantly by, or enter so feebly into the spirit of the play, as to show plainly 
that it was irk some to her. Again, in the evening, when the youths and girls formed a social ring around the 
lodge, and the piepeendjigunt passed rapidly from hand to hand, she either handed it along without 
attempting to play, or if she played, it was with no effort to swell her count. Her parents saw that she was a 
prey to some secret power, and attempted to divert her in every way they could. They favoured the 
attentions paid to her by a man much her senior in years, but who had the reputation of great activity, and 
was the eldest son of a neighbouring chief. But she could not be persuaded to listen to the proposal. 
Supposing her aversion merely the result of natural timidity, her objections were not deemed of a serious 
character; and in a state of society where matches are left very much in the hands of the parents, they 
proceeded to make the customary arrangements for the union, The young man was informed, through his 
parents, that his offer had been favourably received. The day was fixed for the marriage visit to the lodge, 
and the persons who were to be present were invited. As the favourable expression of the will of the parents 
had been explicitly given, and compliance was as certainly expected, she saw no means of frustrating the 
object, but by a firm declaration of her sentiments. She told her parents that she could never consent to the 
match, and that her mind was unalterably made up. 
 It had been her custom to pass many of her hours in her favourite place of retirement, under a low, 
broad-topped young pine, whose leaves whispered in the wind. Thither she now went, and while leaning 
pensively against its trunk, she fancied she heard articulate sounds. Very soon they became more distinct, 
and appeared to address her. 
 

Maiden, think me not a tree 
But thine own dear lover free, 
Tall and youthful in my bloom 
With the bright green nodding plume. 
Thou art leaning on my breast, 
Lean for ever there, and rest! 
Fly from man, that bloody race, 
Pards, assassins, bold and base; 
Quit their din, and false parade 
For the quiet lonely shade. 
Leave the windy birchen cot 
For my own, light happy lot, 
O'er thee I my veil will fling, 
Light as beetle's silken wing; 
I will breathe perfume of flowers, 
O'er thy happy evening hours; 
I will in my shell canoe 
Waft thee o'er the waters blue; 
I will deck thy mantle fold, 
With the sun's last rays of gold. 
Come, and on the mountain free 
Rove a fairy bright with me. 

 
 Her fancy confirmed all she heard as the words of sober truth. She needed nothing more to settle her 
purpose. On the evening preceding the day fixed for her marriage, she dressed herself in her best 
garments. She arranged her hair according to the fashion of her tribe, and put on the ornaments she 
possessed. Thus robed, she assumed an air of unwonted gayety, as she presented herself before her 
parents. I am going, said she, to meet my little lover, the chieftain of the green plume, who is waiting for me 
at the Spirit Grove; and her countenance expressed a buoyant delight, which she had seldom evinced. They 
were quite pleased with these evidences of restored cheerfulness, supposing she was going to act some 
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harmless freak. “I am going,” said she, to her mother, as she left the lodge, “from one who has watched my 
infancy, and guarded my youth. Who has given me medicine when I was sick, and prepared me food when I 
was well. I am going from a father who has ranged the forest to procure the choicest skins for my dress, and 
kept his lodge supplied with the best food of the chase. I am going from a lodge which has been my shelter 
from the storms of winter, and my shield from the heats of summer. Adieu! adieu!” she cried as she skipped 
lightly over the plain. 
 So saying she hastened to the confines of the fairy haunted grove. As it was her common resort, no 
alarm was entertained, and the parents confidently waited her return with the sunset hour. But as she did 
not arrive, they began to feel uneasy. Darkness approached, and no daughter returned. They now lighted 
torches of pine wood, and proceeded to the gloomy forest of pines, but were wholly unsuccessful in the 
search. They called aloud upon her name, but the echo was their only reply. Next day the search was 
renewed, but with no better success. Suns rose and set, but they rose and set upon a bereaved father and 
mother, who were never afterward permitted to behold a daughter whose manners and habits they had not 
sufficiently guarded, and whose inclinations they had, in the end, too violently thwarted. 
 One night a party of fishermen, who were spearing fish near the Spirit Grove, descried something 
resembling a female figure standing on the shore. As the evening was mild, and the waters calm, they 
cautiously paddled their canoe ashore, but the slight ripple of the water excited alarm. The figure fled, but 
they recognised, in the shape and dress, as she ascended the bank, the lost daughter, and they saw the 
green plumes of her lover waving over his forehead, as he glided lightly through the forest of young pines. 
 

(viii) 
 
 Well before Algic Researches was in press, Jane Johnston Schoolcraft had been removed to 
Mackinac (in 1833) from the Sault. She is believed to have been lonely, depressed, often ill or in 
seclusion, and dependent on laudanum. 21 
 Henry’s treatment of Jane is generally depicted as unsympathetic, but if the Leelinau “legend” is 
read as an allegory of his Lorelei-like fairy wife, a “lost daughter,” separated from her beloved natal 
family, seeking solace in a sylvan (laudanum) dreamscape, it is surprisingly empathetic and insightful. 
 Leelinau was a name with which Jane continued to identify. “Late in life she used [it] to sign letters 
and notes to Henry.” 22 
 The “legend” dates to about the same time her husband named the county. Interpreting Leelanau 
as a tribute to Jane would make it the only county named for a Michigan woman, a tragic, poetic, 
bilingual, woman, of Anishinaabe and British-loyalist fur-trader ancestry, representative of the diversity 
and complexity of the state’s history. 

 
21 Parker, The Sound the Stars Make Rushing Through the Sky, p. 42. 
22 Parker, The Sound the Stars Make Rushing Through the Sky, p. 58. 


